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 L Contents of  Kamalagila's  Sarvadharmanikvabhavasiddhi Part IV. 
        II.Proof by Scripture  P330a3 D286a5 
 II.1.A11 existence is devoid of intrinsic nature 
 (nihsvabhiiva). 
          —the philosophical position of the  Madhyamika 
 II.2.Reality seen from the standpoint of conventional truth 
          (samvrtya) and Reality from the viewpoint of highest
         truth  (paramarthatas)  P330a3 D286a6 
     II.2.A.Examination of reality seen from the standpoint of 
          conventional truth 
    II.2.A.1.Refutation of the theory that cognition possesses the 
          images of an object within itself  (sakara-friana-veida).
   II.2.A.1.1.Cognition is real from the standpoint of conventional 
          truth, but is is also devoid of intrinsic nature from the 
          viewpoint of highest truth.—refutation of the theory
        of  Vijrianavadin  P331b1 D287a4 
 II.2.A.1.2.Refutation of the theory of  Sautrantika advocating 
          that individual atoms  (anu) are real, but aggregates of 
          many atoms are only an empirical reality  (sainvrtisat).
   P332b6  D288a3 
    II.2.A.2.Refutation of the theory that cognition does not 
          possess the image of the object  within itself  (niralcara-
          jilanavada). —for instance, the theory of  Sarvastivadin 
   P333b1 D288b2 
    II.2.A.3.Cognition is real from the standpoint of conventional 
     truth  P333b2 D228b3 
      II.2.B.Examination of reality as seen from the viewpoint of 
          highest truth 
 II.2.B.1.Examination of the position of Dharmakirti who 
          advocates that that which has power to produce
          effects  (artha-kriya-samartha) is an ultimate reality 
 (paramarthasat), while everything else is only an 
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        empirical reality  (sanivrtisat).   P333b5 D288b5 
 II.2.B.2.Refutation of the position of  Alikakaravadins who 
         advocate that the nondual cogntion  (advayajiitina) is 
         devoid of the images of the perceived and the perceiver
 (grahyagrahakakara).   P333b7 D288b6 
  II.2.B.2.1.Impossibility of proving nondual cognition by the valid 
         means of cognition  (pramtina).   P334a1 D288b7
  II.2.B.2.2.Lack of relation of identity  (tadatmya) between the 
         nondual cognition and unreal images  (alikalcara).  
 P334a3  D289a1 
  II.2.B.2.3.Lack of causal relation (tadutpatti) between the 
         nondual cognition and unreal  images.  . P334a6 D289a2
  II.2.B.2.4.Unreasonableness of the notion that nondual cognition 
         possesses eternal (nitya) nature.   P334b3 D289a6 
  II.2.B.2.5.Unreasonableness  seen from the viewpoint of highest 
         truth of the notion that the nondual cognition is 
        transient (anitya)    P334b5 D289a7
  II.2.B.2.6.There is no third  alternative.  P334b6 D289a7 
 II.2.B.2.7.All existence is devoid of intrinsic nature from the 
        viewpoint of highest  truth.   P334b6  D289b1
      II.3.The meditative practice of  nihsvabhava. 
     II.3.1.Attainment of the removal of emotive hinderance 
 (kles'avararta) and intellectual hinderance  (jfieyavarana) 
         by means of meditation on voidness  i(si7inyatei)  
  P334b8 D289b2 
     II.3.2.The practice of wisdom  (pada) accompanied with 
        skillful means (upaya) on the path of  ganyata for
         bodhisattvas who intend to attain the rank of
         omniscience  (sarvajiia).   P336a4 D290a5 
    II.4.Conclusion  P337b6 D291a4 
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 II. A Translation of  Kamalagila's  Sarvadharmanihsvabhavasiddhi. 
Part IV. 
 [D.] PROOF BY SCRIPTURE 
 [II.2] 
[The notion that all existence is devoid of intrinsic nature 
 (nihsvabhava)] can also be established by Scripture [as well as by the 
logical proof which is discussed above]. HenceIT'is taught in the 
 Hastikasya-sutra as  follows  : 
   "It is impossible that any kind of existence obtains an arising 
                                                                                                                                                   ...ioo 
   (utpii da). Ordinary people seeks arising in terms of non-arisingr 
It is also declared in the  Arya-ratnalcara-nama-mahliyana-sutra as 
follows : 
 (102...    "That which is devoid of any intrinsic nature is said to be 
    without its own nature. How can it become a condition
   (paccaya) for [the arising of] others? Does what is devoid of 
(101) BhK I.  p2004-6 
  hastikaksye coktam / 
  na  kakil labhyate  bhavo yasyotpadasya  sarithhavati /  asathbhavesu  dharmesu 
 balah  sathbhavam icchati / iti 
 Nayatrayapradipa (NP) P8b5 
 gah la'ah ni  rfied mi 'gyur //  dhos po med pa'i no bo  la // byis pa rnams ni  'byuiz bar 'dod // ces  gsuhs  pa 
  See Hirofumi Isoda, A Study on the Nayatrayapradipa, JIBS Vol.  XXVIII, No. 
  1, December 1979, pp. 98-101. 
(102) PrasP  p906-7 
 Aryaratnakarasutre / yasya naiva hi  sabhavu labhyati  so'sabhavu 
 parapaccayah kathath /  asvabhavu parath kith janisyati esa hetu sugatena 
 des'itah // 
  MAV P70a8—b2  D72a6-7 
  dkon mchog  'byuh gnas kyi mdo las  kyahl //  gah la  ran  bzin  yod  pa ma yin  to // 
 ran  kin med pas  gean rkyen2 ji  liar 'gyur //  ran  kin med pas3  ear,  gyis  ji lar 
 bskyed4  // rgyu 'di bde bar  gkgs  pas bstan pa yin  /5  .&.s  gsuhs so // 1. P om. 2. 
  P has skyen 3. P has par 4. P has skye  5. P has/ 
  NP,  P8b6-7 
  dkon mchog  'bytch gnas las /  gah gi  dhos  po  fiid ni yod  min pa // de  dhos  gean 
  gyi rkyen  du  ji  ltar 'gyur /  dhos med  gean  ni  ji  zig skyed 'gyur  zes / rgyu 'di bde 
  bar  gs'egs  pas bstan pa yin  .&.s  Mad  pa 
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   intrinsic nature  produce any other existence? The reason  is 
 ...102) 
   taught by the Sugata. 
 (103... 
It is also stated  in the  Arya-seigarantigareija-pariprccha-neima-
mahayiina-satra 
   "The past is void . The future is also void. Arising  (utpada), 
   destruction  (vinasa) and abiding (sthiti) is void. This is neither 





It is also declared in the  Samadhiraja-sutra 
    "If one cuts up the fruit of a fresh banana to obtain the core , 
    there is neither a core inside nor  outside.. In the same way, one
 ...104) 
    must understand all  existence' 
Futhermore itis stated in theAryabuddhasaingititra : 
   "What is the primary inquiry? What is fundamental here? The 
(103)  Mal  P252b3-5  D227a6-7  'phags  pa klu'i  rgyal  po rgya mtshos  .tus  pa las kyan /  snon gyi mtha'  ston phyi 
  ma'i  mtha'  yan  ston // skye  dan gnas  dan  'jig  pa'i  duos  po  ston // 'di ni  dnos  po 
  yod  min med  pa'an  min // chos rnams thams cad ho bo  hid kyis  ston //1 Zes 
 gsuns  so  Porn. 
  NP,  P8137-8 
 'phags  pa klu'i  rgyal  po rgya mtshos  Zus  pa chen po las  kyan  /  snon gyi mtha' 
 ston  zin 1 skye  dan  'jig  dan  gnas  pa'i  dnos  po  ston 1  dnos  po  'lid med  dnos  po 
  med  pa'an med // chos rnams thams cad  ston pa'i ho bo  fad ces  gsuns  pa 
(104) SRS. ch IX p47 
  yathaiva  eirdrath kadaliya  skandharh sararthikah purusu vipatayeta / bahir  va 
  adhyatma na  scram asti  tathopaman janatha  sarvadharman //22// 
  PVT  P227a4-5 
  de  bin du  'phags  pa  tin he 'dzin gyi  rgyal  po'i mdo las  kyan // dper na chu sin 
  rlon pa'i sdon  po la //  shin po 'dod mis rnam par  baig byas  kyan // phyi  dan 
 nan ni  stun po yod  min pa // de ltar chos rnams thams cad  s'es par gyis  .tes 
 gsuhs  so 
  NP P8b8-9a1 
 'phags  pa  tin  ne 'dzin gyi  rgyal  po las  kyan / dper na chu  rin rlon  phun  po 
  las //  thin  po  'dod  pa'i skyes bus rnam btsal na  //  phyi  dan  man na  dnos  po yod 
  ma yin // chos  rnams thams cad de 'drar  sces par gyis  Zes  gsuns  pa  dan/ 
  MAP  P130a4-5  D122134 
  dper na  churs'in rlon pa'i  sdon  po la //1  thin  po 'dod mis rim par  bscigs byas 
 kyan  //2  phyi  dan  flan na  thin  po med pa ltar //3 chos rnams thams cad de ltar 
 s'es par gyis  'byun ho //51.2.3.4. P has /  5. D has / 
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    following reply is given  :  non-arising is the primary issue. 
   Making an inquiry with regards to this is what is meant by a 
    primary  examination!' 
It is also said in the same  scripture  : 
    "All  existence has the doorway of the letter "tsa" [which 
    represents contemplation]. The reason is that they are 
   dissociated from death and birth. And all existence has the 
   doorway of intrinsic nature  (svabhava). The reason is that they 
 
...105) 
    are devoid of intrinsic nature. 
(106... 
It is also taught in the  pitaputrasamtigama  : 
    "All existence is equal , because in everything there is equality 
   through the threefold temporal relation (traikalya). They are 
   devoid of intrinsic nature in the past, in the future and in the 
 presentr, 
Furthermore it is also proclaimed in the same  scripture  : 
(105) BhK I.  p19914,18 
 aryabuddhasarhgitau coktam / katama  yonis'ah  prccha /  katama  yonih / aha / 
 anutpado yonih /tasya prccha  yoniscah  prccha / punar atraivoktam / 
 akaramukhah  sarvadharmas cyutyutpattivigatah /  abhavamukhah 
 sarvadharmah /  svabhavasie  nyateim  upadei  ya iti/ 
  NP  P9a1-3 
  chos  yah dag par  sdud  pa las  kyan / tshul  bVn 'dri ba ni  gah tshul  bVn ma yin 
 par 'dri ba ni  gal)  ze na /  smras  pa ma  skyes  pa ni tshul  bz'in  to / de 'dra ba ni 
  tshul  b.Vn du 'dri ba'o  zes  gsuhs  pa  dal)  /  yah de  nid las chos thams cad ni tsa'i 
  sgo  ste 'chi 'pho  clan skye ba  dah  bral ba'o // chos thams cad ni ho bo  nid kyi 
 sgo  ste /  no bo  fad  stop pa  nid  fie bar bzuh  bas  so  frs  gsuns  pa  dah / 
(106) BhK I.  p2007-9 
  pitaputrasamagame  coktam / sarva ete dharmah sarve  samas 
 traikalyasamataya /  atite 'dhvani  sarvadharmah svabhavarahita yavat 
  pratyutpanne' dhvani / iti / 
  NP  P9a3-5 
  yab  dah sras mjal ba las  kyan / chos 'di dag thams cad ni dus gsum  mfiam pa 
  nid kyis  mnam ste / 'das pa'i dus kyis chos thams cad ni ho bo  nid  dah  bral 
  ba'o  / ma 'ohs pa  dah da  ltar  byun ba'i chos thams cad ni ho bo  fad kyis stop 
 pa'o  zes  gsuhs  pa  dah  /  yah de  /lid las gsal bar  mdzad  pa ni / chos thams cad ni 
  ho bo  nid kyis  stop pa ste / chos  gal)  dhos  po med pa de ni  'das  pa ma  yin / ma 
  'ohs pa ma yin da  ltar  byuh ba ma yin no // de  ci'i  phyir  ze na /  dhos  po  yodpa 
 ma  yin  pal  phyir  'das  pa'o  .&s  rnam par  'jogs par  minus  /  ma 'ohs pa ma yin / 
  da  ltar  byuh bar  'jogs par  nus  pa ma yin no  .ees bya ba  gsuhs  pa yin no 
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    "All existence is devoid of intrinsic nature . Whatever does not 
   have intrinsic nature does not to the past, to the future, and to 
    the present. 
   [Objection:] How is it so? 
    [Answer:] It is declared that [all existence] cannot be called past, 
                                   .106) 
    future, or  present:' 
(107... 
It is also detailed in the Aryasatyadvayeivatara-sutra : 
"Oh  Marijugri
, what is the right meditative practice  (samyakpra-
yoga)? 
 Mailjugri replied in the following  manne  : 
Oh Devaputra, the five evil deeds that  lead to hell  (panciinantarya) 
seen from the viewpoint of highest truth, suchness (tathata), the 
essence of supreme reality  (dharma-dhatu), and absolute non-arising 
 (atyantajati) are equal from the viewpoint of highest truth. From the 
viewpoint of highest truth something defiled is equal to something 
pure. And anything pure is equal to all existence from the vidwpoint 
 (107-1... 
of highest truth. [Devaputra asked:] Oh  Mafijugri, by what kinds 'of 
(107) NP P9a6—b1 
  bden pa  gifis la  'jug pa las  kyan /  yan  'jam  dpal  yan  dag  pa'i sbyor ba  gan  4.g 
  yin  /  'jam dpal gyis smras pa / lha'i bu don dam pa dan / de  Mn  fiid dan / 
  chos kyi  dbyins  dah / skye ba med pa  gan  dan  mfiam pa mtshams med pa  Ma 
 po de  dan  milam mo  zes bya ba  la sogs pa kun nas  non  mons pa  dan / rnam 
 par byan ba'i chos thams cad  mfiam par  "lid du rgya cher  bad nas 
 (107-1.-smras pa /  yan  'jam dpal don dam pa'i bar gyi  mfiam pa  fiid  gan, gis 
  rnam par  byan ba  mfiam pa  "lid yin pa chos thams cad de  dah  mfiam pa yin 
  nam /  'jam dpal gyis smras pa / lha'i bu don dam par chos thams cad ni ma 
  skyes pa'i  mfiam pa  nid  daft / don dam par chos thams cad ni  in  tu ma  byun 
  ba'i  mfiam pa  fiid  dan / don dam par  (107-2..  chos thams cad  dhos  po medpa'i 
 mfiam pa  fiid kyis thams cad  mfiam pa  /lid yin no  zes rgya cher  gsuns pa 
   dan  •  •  •  107-1,-2)/ 
(107-1)  Mal  P176a5-7  D161b5-7  'phags  pa bden pa  gfiis bstan pa las  kyani  /  'jam dpal  mfiam pa  fiid  gan gis don 
  dam  pare rnam par  byan ba'i bar  du  gan  dan  mfiam pa / don dam par chos 
  thams cad  kyan de dan  mfiam mam /  'jam dpal gyis smras pa / lha'i bu don 
  dam par chos thams cad  sin  tu  'byun ba med par  nu-lam pa  fiid  dan / don dam 
  par chos thams cad  sin  tu skye ba med par  mfiam pa  iiid3 dan /4  5'•'don dam 
. 
  par •.5 chos thams cad  duos po med par  mfiam pa  nid kyis don dam par chos 
  thams cad  mfiam pa  fiid  dozes  gsuns so // 1. Pom. 2. D has pa 3.4.5. P om. 
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equality do you mean that all existence is equal to something pure 
from the viewpoint of hightest truth? 
                                                      (107-2... 
 Matijugri replied: [we say] all existence is equal with respect to such 
equality as the fact that everything is not produced, that all existence 
is absolutely non-arising, and that all existence is non-existent from 
 _107,1,-2) 
the viewpoint of highest truth. 
 (108... 
It is also declared the  Arycisarvabuddhavisayavatarajfiemedokala-
inkara-nama-mahayema-sittra : 
   The  Tathagata is always non-arising. All existence is equal to the 
   Sugata. Because ordinary people adhere the marks (nimitta), 
   they must cultivate the truth that [everything] in this world is 
                        
.108) 
    non-existent. 
(109... 
The  Prajiiaparamita-sutra also  teaches  : 
   Oh Subhuti! [All existence] from matter  (rupa) to consciousness 
(107-2) BhK I. pp19919-2001 
  Aryasatyadvayavibhage canutpadasamataya  sarvadharma-riarh  samater 
  bhavati / 
(108) T. 12. No. 357 ti*gatystnyiA—viii\ftwa  p242b1617 
   frri***T 
           IMOVRM 
    No. 359  1./**AZi.bAnYtH)=1Taig  p257a4-5 
  t*mi.“vM  --PM9444 
  VOWYJJ5.0 atIMWMW 
  NP  P9b1-2 
 san ryas thams cad kyi yul la  'jug pa ye  §es  snap ba'i rgyan las kyah / rtag  to 
  skye med chos ni de  bzin  gscegs / chos rnams thams cad bde bar  gscegs  dah 'dra 
  // byis pa'i blo can mtshan mar 'dzin pa rnams 'jig rten dag na  med  pa'i chos 
  la spyod ces  gsuhs  pa  dah / 
(109) BhK I.  p2001-4 
 prajfiaparamitayarii coktam /  riiparit  subhfite,  riipasvabhavena  gfinyarti  yiivad 
 vijfiemarii vijliiinasvabhavena  s'finyam  iti  svalaksanafinyatam upadaya iti 
  NP P9b3 
  rab 'byor gzugs ni  no bo  nid kyis  stoh pa ste  zes bya ba nas rnam par  ges pa'i 
  bar du  fie bar bzuh ste  stoh pa'i mtshan  fiid can du  gsuhs  pa  daft / 
  Cf. Ad.  p784-5 




 (vijfiana) is devoid of intrinsic nature because  everything is 
 
...109) 
   devoid of its own characteristics  (svalaksana). 
 (110. 
It is also taught in the  Ratnakarartda  : 
Oh  Malijuri, why are the teachings of Buddha not teachings? Or, Oh 
Venerable  Subhuti,  why is it that nothing is well established from the 
viewpoint of highest truth with respect to the teachings of Buddha? 
That which is not established must be said to be neither existent nor 






[Objection of  Vijilanavadin:]     (111... ki
nds of tenets that teach [all existence to be devoid of 
 (110) T14. No. 461  
 Ifiaiji,V;0011MWAg p453c9-12          - 1115CYMTflo 4M113. .413 Tt. T5-41-4. 
                   EI. --t)T-W&-4M. 
    No. 462  *vmwma p467c6-9 
 F4IktA  o 3Cft0f110  ta*I/NilTif4MITIc.  3ZKROfi1M. *i,,tM,44•10 
                          IMCl/NX--PM4M.
 NP  P9b3 
  dkon mchog gi za ma tog las  kyah /  'jam dpal sans  rgyas  kyi chos rnams  kyan 
  chos ma yin pa yin nam / smras pa / btsun pa rab 'byor sans rgyas kyi chos 
  rnams kyi  yah dag par  byun ba ni 'ga'  yah med de /  gah  byuh ba de ni chos 
  rnams kyi chos  fiid do  Zes brjod par  mi bya'o // de bas na bcom  Idan 'daskyis 
  'di  ltar chos thams cad ni chos ma yin pa'o  Zes  gsuns  pa yin no // 
(111) Cf.  ma!  P17467-8  D160b3-4 
  mdo'i don ni kun brtags pa'i  no bos dben pas' 'gro ba rnam par dben  mthon 
  bat Zes bya ba yin no 13 Zes fie bar brjod pa'i phyir  'gal ba med do  zeszer ba 
  de dag gis kun  brtags  pa'14 hO bo  fiid ces bya ba 'di ci yin pa brjod dgos so // 1. 
 D  has  /  2.  D  has  //  3.  Dom. 4.  P  has  pa  yi 
  NP  P9b5-6 
  de bas na 'di dag tham cad  yons su  brtags  pa'i ho bo  fiid la  dgons nas  gsuns so 
 z'es  gah  bs'ad  pa  de  yah bden pa  fiid yin no // 
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   intrinsic nature] are taught [by the Blessed One] by taking the 
    imaginary constructed nature  (parikalpitasvabhava) into 
    consideration, just as it is taught in the Scripture. 
 [Answer:] If [your view] is correct, still you must explain what this 
 ...111) 
    imaginary constructed nature is. 
                        (112... 
[Objection:]Even though [the imaginary constructed nature] is denied 
   by the valid means of cognition  (pramarja), it is recognized as 
 
..  112) 
    real by ordinary people. 
[Answer:] I1f3 so, ordinary people, from the viewpoint of highest truth, 
    still hypostatize  (samaropa), for example, the arising of such 
   things as illusion  (mega), which are acceptable only so long as 
                                                                           (113-2)
    they are not examined carefully (avicaraikaramya), that is to say, 
(112)  mai  P175a1 D160b4 
  gal  te tshad mas gnod kyah  byis  pa rnams kyis bden par  bzuh ba yin no  ze na / 
  NP P9b6 
 yohs  su  brtags  pa'i ho bo ho bo  hid du  brjod  pa ni tshad ma  dah 'gal  ba  yin yah 
 byis  pa rnams kyis de kho na hid du  he bar  bzuh  ba  yin no  ze na/ 
(113)  Mal  P175a1-3  D160b4-6  (1134—  gal  te de  lta na ni 'gro ba thams cad sgyu ma  lta bu don dam par ma 
  skyes pa  la byis pa  rnams kyi  skye ba  la sogs pa don dam par yod pa  hid du 
  sgro  btags pa  gall yin pa de  yah 'og nas  'byuh ba'i tshad mas gnod pa'i ho bo 
  yin pa'i phyir kun  brtags  pa'i ho bo hid dozes bya bar ci  ste  mi gzun•  •  •113-1) / 
  de  lta ma yin na phyi'i don  yah bcom  ldan 'das kyis brtags pa'i ho bo hid kyis 
 stop pa  hid du gsuhs kyi / don dam par ni ma yin no  z'es bya bar  yah  ci'i  phyir 
  rnam par  mi  Mad / 1. D has  bzuh 
 (113-1) NP  P9b6-7 
  de  ltar na ni skye ba la  sogs  pa hid  yohs su  brtags  pa yin  pas tshad ma dah 'gal 
 te des na ma  skyes  pa de hid de kho na hid yin par grub pa yin no // 
(113-2) Cf.  MAV  P68b2-3  D70b6-7 
  ma brtags gcig  put hams dga'  zin // skye  dah jig pa'i chos can pa // don byed 
  pa dag nus rnams kyi2 // rah  bin kun rdzob pa yin rtogs // (MAK.  64)  1. D has 
  pu'i 2. D has kyis [We] regard that which is acceptable only so long as it is not 
  examined carefully (avicaraikaramya) as being existences in the sense of 
  conventional truth  (sarinyti) which have the nature of arising (uptada) and 
  ceasing (nirodha) and the power to produce effects  (arthakriyasamartha). 
 MAV  P68b3-4  D70b7-71a' 
  kun rdzob  'dil ni sgra'i tha shad  tsam gyi2 bdag hid ma yin gyi / mthoh ba  dah 
  'dod pa'i  dhos  po rten  cin 'brel bar 'byuh ba rnams ni brtag mi bzod pas yah 
 dag  pa'i kun rdzob ste /1. D om. 2. D has gyis 
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   those which are produced by dependent origination 
 (p  rat  ityasamutpanna). 
   Why do you not regard those things which are produced by 
    dependent origination as having imaginary constructed natures
    in the same way as previously stated, since they are denied by 
 ...113-1) 
    valid means of cognition? 
   Otherwise [if that which is produced by dependent origination is 
    real], how could you not regard the external object as real in the
    sense of highest truth, since [it is stated by the Blessed One 
   (Bhagavat)] that the external object is devoid of imaginary 
 ...113) 
    constructed nature. 
[Objection:] It is impossible to regard [that which is produced by 
   dependent origination] as real from the viewpoint of highest 
   truth because it is denied by valid means of cognition  (prameina). 
[Answer:] If so, you must not regard arisng, etc., [of cognition  (vi-
   ft-0,1a)] as [real in the sense of highest truth] since they are 
 ...I14) 
   negated by the valid means of cognition. 
[Objection:] Such things as arising [of cognition] cannot be denied by 
   the valid means of cognition because they are acknowledged as 
   common sense (prasiddha). 
[Answer:] Your statement is not reasonable. This is because, 
   [according to your statement, such things as the arising of 
   cognition] are not real in the sense of highest truth but real only 
   in the sense of conventional truth. Accordingly, this is also the 
    same case as we have already examined. 
(114)  Mal  P175a3-4 D160b6   'on  to tshad mas  gnod  pa'i phir de  ltar rnam par  bs'ad par mi bya'o  ze na / de'i 
  tshe rnam par  ges  pa  la  yah de  lta de ltar  bscad par mi bya  ste /  de  yan phyi'i don 
 bin du tshad mas  gnod  pa yin  pa'i  phyir ro // 
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 (115... 
    The Blessed One taught as  follows  : 
      The arising of exsistances is acknowledged from the 
      standpoint of conventional truth, while it is devoid of intrinsic
      nature from the point of view of highest truth. Inverted ideas 
      with respect to what is devoid of intrinsic nature are said to be 
 ..  115) 
      correct from the point of view of conventional truth. 
    If it is not so, the external objects would also not be denied by 
    the valid means of cognition  (pramana) because they are 
    recognized as a common sense. Therefore, only what is 
    acknowledged by the valid means of cognition is reasonable,
    while all others are not reasonable. 
 (116... 
Accordingly, the Blessed One proclaimed in the  Saindhinirmocana-
(115) LAS X-429 
 bhava  vidyanti  sarhvrttyll paramarthe na  bhavakah /  niljsvabhavesu  yi-t 
 bhrantis tat  satyarh  sarhvrtir  bhavet 
  BhK I.  p2024-6 
  tatha  coktarh bhagavata /  bhavel  jayante  sarhvrtya  paramarthe'svabhavakaly / 
 nihsvabhavesu  bhavesu  bhrantih  sa  sarhvrtir  matei // iti 
 BhK II.  p5511-13  P56a11-5 D51a5 
  bcom  ldan 'das kyis  kyan /  dhos po skye ba kun rdzob  tu // dam pa'i don du 
 ran  bzin med ces  bka'  stsal to // 
 mai  P168a3-4 D154b4,  P254a3-4 D228b1 
 yah 'phags pa  Ian kar  gs'egs pa las  kyah /  dhos rnams skye ba kun rdzob  tu // 
  dam pa'i don du  ran  bzin med // rah  bz'in  med  la  'khrul  pa  gan // de  ni  yan dag 
  kun rdzob 'dod //1 ces gsuhs so // 1. P om. 
 Mal  P168a6-7  D154b6=  LAS X-429 cd 
  PVT P278a5  =  LAS X-429ab, APDT P172a1 SDV D9a3 
(116)  Mal  P162a8—b1  D149b6-7   'o  na  ji  ltar bcom  ldan 'das kyis  'pha
gs  pa  dgohs  pa hes par 'grel ba las / ho bo 
  nid gsum po ho bo  nid med pa rnam  pal gsum las  dgohs nas chos thams cad ho 
  bo nid med par bstan  I. P om. 
 SNS p67 
  3. don dam  yah dag  'phags has chos rnams kyi ho bo  nid med pa  nid rnam pa 
 gsum  po 'di  lta ste / mtshan  nid ho bo  nid med pa  nid  dah / skye ba ho bo nid 
  med pa  nid  dah / don dam pa ho bo  nid med pa nid las  dgohs nas chos thams 
  cad ho bo  nid  med  pa'o  zes bstan to / 
  T. XVi. No 676.  p694a13-14 
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 tra, etc., as follows: 
    I declare that all existences are devoid of intrinsic nature for the 
    purpose of explaining three kinds of non-substantiality with 
 .116) 
    regard to three kinds of nature. 
(117.hi. 
Ts teaching is not inconsistent with [our Yogacara-madhyamika 
philosophy], since it is not inconsistent [for Yogacara-madhyamika 
 
...117)  (118... 
proponents] to establish three kinds of nature  (tri-svabhava). The 
reason is that those things which are acceptable only so long as they 
are not examined carefully  (avicaraikaramya)—that is to say, 
produced by dependent origination  (pratityasamutpanna)—have a 
dependent nature  (paratantrasvabhava). Therefore, the arisings [of 
cognition] are devoid of intrinsic nature in that all things are produced 
by virtue of conditions (pratyaya) from the standpoint of conventional 
 ..118) 
truth just like illusion. 
(117) Cf.  Mal  P162b5-6 D150a3 
  dbu ma pa rnams  kyah ho bo  fiid gsum rnam par  giagi pa khas mi len pa ni ma 
  yin  te /  1. P has  Nag 
(118)  mai  P162b6-7  D150a4-5 
  de la  (Mos  po ma brtags na grags  pal ji ltar  snap ba sgyu ma  bin du brten nas 
  byuh ba  gal yin pa de ni  ean gyi  dbah gi ho bo  hid yin no //  de  yah kun rdzob 
 to sgyu ma  Nin du  gran gyi rkyen gyi  dbah gis skye'i / bdag  fiid kho na ni ma 
  yin pas skye ba ho bo  fiid med pa  fiid  du rnam par  gZag2  ste  /  I. P om 2. P has 
 Nag 
  Cf. Note  (113)– (113-2), Note (27) and (29) of Part III. 
  Cf.  Mal  P163b4-5 D150b7-151a1 
 de'i  phyir  ean gyi  dbah  gil ho bo  hid  ni  yah  dag  pa'i ho bo  fiid du  rigs  pa ma 
  yin  te / de lta na ni sgyu ma la  sogs  pa  yah  dhos  po  nid du  thal bar 'gyur  te / de 
 dag  kyah rkyen la rag  las  par  khyad par med  pa'i  phyir ro // de bas na  ean gyi 
 dbah gi ho bo  hid 'di sgyu ma  dal khyad par med pa  fiid  kyi  phyir skye ba ho 
  bo  nid med pa  hid du rnam par  eag2 go // 1. P has gyis 2. P has  Nag 
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 (119... 
Thus, to superimpose intrinsic nature on such things as arising from 
the point of view of highest truth is an imaginary construction 
(parikalpitasvabhava). [The imaginary construction] is devoid of 
intrinsic nature of essential property  (laksana-niljsvabhavata) since it 
is not established to possess its own nature by valid means of 





Interdependent nature  (paratantrasvabhava) devoid of imaginary 
construction  (parikalpitasvabhava)—as stated above—is ultimate 
nature  (parinispannasvabhava). 
The reason is that [ultimate nature] is always established in that which 
is proven from the viewpoint of highest truth by the valid means of 
cognition  (pramarta). [Ultimate nature] is also devoid of intrinsic 
nature from the point of view of highest truth because it has general 
characteristics  (stimanya-laksarta) in that is pervades all existences . In 
                                                                                                
. 120) 
this respect, too, [our  Yogacara-mddhyamika philosophy] which 
advocates all existences [to be devoid of intrinsic nature] does not have 
contradictions at all. 
(119)  Mal  P163b6-8  D151a2-3 
 ean gyi dbah gi ho bo hid sgyu ma la sogs pa  dah khyad par med pa de  hid la 
  rtag pa  dah mi rtag pa la  sogs  pa don dam pa pa'i rah gi ho bor sgro 'dogs  pa' 
 gah yin pa de ni kun brtags pa'i ho bo  hid do // de  yah  ji  ltar kun brtags pa'i 
  mtshan hid du ma grub pa'i phyir mtshan hid ho bo hid med pa hid du rnam 
  par  eag2 go //3 1. P has  btags  pa 2. P has  bag 3. P has/ 
(120)  Mal  P164a7—b'  D151b1-2 
  chos thams cad don dam par rtag  tu rah  bin gyis ho bo hid med pa kho nar 
  gnas pa  gall yin pa de ni yohs su grub pa'i  no bo  hid yin  to / de ni rtag  tu sgro 
 btags  pa med pa hid du grub  pa'i  phyir ro // de  yah tshad  mas  yah  dag  par grub 
 pa'i bdag hid kyis don dam pa  kyah bya  la ho bo hid  med  pas rab  tu phye 
 ba'i  phyir ho bo hid med pa hid  kyah yin no //  de'i  phyir 'di ni don dam par ho 
  bo hid med pa yin no // 
                                      —51 —
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(121... 
Then, the Blessed One proclaimed in the  Saindhinirmocana-sutra, 
etc., that such things as cognition  (vij  fieina) are a reality in order to 
have disciples (vineya) who adhere to arising  (utpada), ceasing 
(nirodha) and so forth discard nihilistic idea. The aim of this teaching 
 
...121) 
must be understood not from the viewpoint of highest truth. 
 (122... 
It is also declared in theAryadharmasaingiti : 
   Son of a noble family  (kula-putra)! Those who live in this world 
   adhere to arising  (utpada) and ceasing (nirodha). Then, although 
    Tathagata—who has great compassion on them—proclaimed 
    from the standpoint of conventional truth that there are arising 
   and ceasing in order to have those who live in this world discard 
(121) Cf.  Mal  P166b4-6  D153b1-3 
  kun rdzob pa'i skye ba la  skur  pa mi  'debs  phyir ro de'i phyir de  dah de 
  las  gZan gyi  dbah gi ho bo  iiid  yod  pa  nid du bstan pa  dah  dhos  po rnams skye 
  ba la sogs par bstan pa gah yin pa de thams cad ni byis pa rnams skrag pa'i 
 gnas1  yons su  spahs  pa'i  phyir kun rdzob pa'i ho bo  iiid  dah skye ba'i  dbah du 
  mdzad nas  bZugs2 pa la  dgohs  pas bstan to  Zes bya bar khoh du chud par bya'i 
 3 don dam par ni ma yin  te  /  1. P has su 2. P has  gZugs 3. D om. 
  Cf.  Mal  P164a5-6  D151a6-7 
 gZan gyi  dbah gi ho bo  fiid kun rdzob pa la  ji skad  bscad pa'i kun brtags pa'i 
  bdag  lad kyis dben pa sgrub cih  skur  pa mi  'debs  pa'i kun rdzob kyi ho boyah 
  ston pa yin gyi / don dam pa  fiid du ni ma yin no // 
  Cf.  Mal  P171a5-7 D157a6—b1 See note (6) of Part II. 
 gZan dag na re sems tsam ni rah gis rab  tu grub pa'i ho bo  fiid yin pa'i phyir 
  kun rdzob  tu  g-nas  pa kho na yin la  /  phyi'i don ni kun rdzob  tu  yah mi gnas  te 
  / sems kyi rnam pa las ma gtogs par de grub pa med  pa'i  phyir ro //  de'i  phyir 
  de rab  tu  b'stan pa'i ched du bcom  ldan 'das kyis  dhos  dhos  poi rnams sems 
  tsam  fiid du bstan gyi / de2 don dam par yod pa  nid ni ma yin  te / mdo  g2an  las 
  de  yari  no bo  Aid  3'•-med  pa  iiid.•'3 du  bstan  pa'i  phyir  te /  1.  2.  3. P om. 
  "Some other scholars advocate that the theory of mind-only  (citta-matra) is 
  reasonable from the standpoint of conventional truth  (sariivrtya) since it is 
  inherently established. On the other hand, the external world is not reasonable 
  even from the standpoint of conventional truth since the external world 
  independent of the mind [or internal world] cannot be established. Therefore, 
  although the Blessed One (Bhagavat), for the purpose of indicatingthe above 
  meaning, teaches that existents are product of the mind-only, he does not teach 
  that it [viz., the existent of mind-only] is reasonable from the point of view of 
  highest truth  (paramarthatas). This is because it is taught in other scriptures 
  that the mind (citta) [as well as color-form  (rapa)] is devoid of intrinsic nature 
 (nitisvabhava):' 
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    the basis of their fear, there is actually nothing that arises in 
                           
...122) 
    this world. 
 (123... 
Accordingly, it is also taught in the Testimony  (agama)  : 
    All existences are devoid of intrinsic nature from the viewpoint 
 ...123) 
    of highest truth. 
(122) BhK I.  p1996'  10-14 
 dharmasarhgitau /   /  utpeidanirodheibhinivistah kulaputra 
 lokasaMnives'ali /  tasmat  tathagato  mahakaruniko  lokasyottrasapadapa-
  riheirartharh  vyavakaravasred  uktavan utpadyate nirudhyate ceti na catra 
  kasyacid  dharmasyotpadh / iti / 
 Mal  P167a1-2  D153b4-5 
 phags pa chos  yah dag par  sdud  pa las  kyah / rigs kyi bu  'jig rten gnas pa 'di 
  ni skye ba  dah 'gag pa la  mhon par  Zen pa yin pas de la de  bin  gs'egs  pa thugs 
  rje  chen po can gyis  'jig rten gyi skrag pa'i gnas  yons su  spahl ba'i phyir tha 
 sfiad kyi  dbah gis skye'o 'gag go  Zes  gsuhs kyi rigs kyi bu 'di la chos  'ga'  yah 
  skye  ba ni med  dozes gsunhs so // 
  NP P967-10a1 
  chos yah  dag  par  sdud  pa las gsal ba kho nar  gsuhs  pa yin  te / rigs kyi bu skye 
  ba  dah 'gag pa la  mhon par  Zen pa  la  'jig rten pa rnams  Zags  pa yin  te / de  la  de 
 bZin  gsregs  pa thugs rje chen  pos  'jig rten gyis  skrag  pa'i gnas span bar bya ba'i 
  phyir skye ba  dah 'gag par 'gyur ro  Zes tha  sfiad du  gsuhs pa yin gyi 'di  la chos  'ga'  yah skye ba med do  Zes  gsuhs  pa  yin no 
  11.JC.P$0. T. No. 761  p627a17-2° 
       4,C10)1**ZiAMc. ZStn*. Ja*EitAA*M. r 
 Dharmasarfigiti-sutra P. Vol. 36. No. 904.  46b2-3 
  rigs kyi bu  'jig rten  gnas  pa skye ba  dah 'gag pa  la  mhon par  chags  pas de  la  de 
 htin  gscegs  pa thugs rje chen  pos  'jig rten  dah  dhah ba'i chos bsal  ba'i  phyir tha 
 sfiad kyi  dbah gis skye'o // 'gag go  Zes  gsuhs  te / 'di la chos  gah  yah skye ba  dan 
  'gag pa med de / 
(123) Cf.  Mal  P180a3-5  D165a6-b1 
  de ltar bcom ldan 'das kyis mdo de  dah de las rnam pa du mar  dhos  po ma lus 
  pa  no bo  nid  1*  ••  med pa  fiid•  •  •1 du gsal bar mdzad mod kyi /   de'i  phyir 
  bcom ldan 'das kyi2  yah dag pa'i  gsuh rab kyi tshul  hes par ma zin pa rnams 
  kyis don dam pa'i lugs  la rnam par  sdah bas re  Zig  luh gi sgo nas ni chos thams 
  cad ho bo  fiid  med  par sgrub3 par  nus  pa ni4 ma yin  te /5  Zes  smras  pa  gah yin 
  pa de bsal6  ba7 yin no // 1. P om. 2. P has kyis 3. D has bsgrub 4. P om. 5. D 
  om. 6.  P  has gsal 7.  D  has  ma 
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Therefore, it is ascertained that to adhere to the arising of existences 
means delusion  (viparyeisa), while, conversely, not to adhere means 
non-delusion. 
[II.2.A.1.2.] 
An inhabitant who is living in the world of beginningless 
transmigration  (safnsara)—some person [viz., the  Vaibhasika]—is 
forced to surrender to an evil spirit, i.e. attachment and persist as 
follows in order to advocate the unerring characteristic of the 
conventional truth and the highest  truth  : 
   W4lien something is destroyed and something else is eliminated 
    by examination, cognition of it does not arise, which then is an 
    empirical existence  (saMvrtisat) such as a pot or water. 
    Everything else apart from that is an ultimate existence 
 ...124) 
 (parametrthasat). 
This statement cannot be free from error. The reason is as  follows  : 
 The other scholars maintain that it is real only from the standpoint 
of conventional truth that such  objects as pot is imagined to exist 
as a whole (avayavin). However, the logical reason leads to 
inconclusiveness  (anaikantika) since it is questioned why the 
cognition of a pot, etc., does not arise when the pot, etc., are broken if 
they are, indeed, real from the viewpoint of highest truth. This is 
because if you want to regard "destruction" and  "extinction',' then 
[the latter] is not identical with [the former]. Therefore, although the 
 cognition of [those which are extinguished] is not produced, it is 
possible not to be produced because [such existence as pot] is unreal 
(alika). 
If you mean that [such existence as pot] is destroyed in part, then they 
(124) Ak. VI. K°4 
  yatra bhinne na tadbuddhir anyapohe  dhiyir ca tat /  ghatambuvat  sathvrtisat 
  paramarthasad  anyatha// 
  Cf.  AbD  K°304
 buddhyd yasyeksyate  cihnarh  tatsaMjneyarh caturvidham / paramarthena 
 sathvrtya  dvayenapeksaya'pi ca// 
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possess not only parts but  also whole, hence, it is doubtful that the 
cognition [of such existence as pot] is not produced. 
"When something else is eliminated by examination" becomes 
characterless since the meaning is very comprehensive. If a pot is 
examined by means of cognition, it is  devoid of intrinsic nature as an 
ultimate reality in that it has parts. Likewise,  atoms  (paramanu) or 
cognition  (vijnana) would also be conventional existence because they 
are equivalent to the case of [a pot]. 
If atoms are material  (rnarta), it should necessarily be acknowledged 
that they consist of quarters  (desca). Otherwise, such existence as 
mountain cannot be accumulated  (sathcita) since a differentiation of 
quarters such as eastern quarter or northern quarter would be 
                                    (125... 
groundless. If so, [the atoms] would be none other than an empirical 
 125) 
existence since they are devoid of instrinsic nature such as a pot in that 
they manifest having quarters [such as eastern quarter or northern 
quarter] in accordance with differentiation in quarters on account of 
their accumulation. 
[II.2.A.2.]  e
o-gnition (vijiiana) must be regarded as intrinsically possessing an 
image  (akara). The reason is that if cognition—since it is equal in 
nature to those which have conception at all times—does not possess 
(125) Cf.  ma! P242b8-243a1 D219a6 
  bum pa la sogs pa gcig  dal du ma'i  ran  bz'in can kun rdzob pa yah  snap ba'i 
 phyir ro // 
(126) Cf.  Mal P23968-240a2  D216b5-6  S
es  pa ni gdon  mi za bar rnam pa  dah bcas par khas  blahl dgos so // de  lta ma 
  yin na yul gyi rnam pas ma bsgyur ba'i lus 'di yul 'dzin par rnam par  2'••eag 
 par...2  mi 'thad pa  iiid do // rnam pa  dah bcas pa  nid du khas len na ni 'di  no 
  bo  nid gcig pa  dah  bra13.•.bal  gsal."'3 ba kho nar khas  blahs pa  nid de /4 ses 
  pa'i  no bo sna  tshogs  pa yin  pa'i  phyir  ro  // 1. D has  blahs 2. P has  Nag  pa 3.D 
 has  ba  bsal  4.  D  has  //  5.  P  om. 
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image  (akara), it cannot definitely have the determined nature in terms 
of perceiving objects. 
 [II.2.A.3.] 
Accordingly, cognition would be of conventional existence since it 
                                                                                              _126) 
possesses manifold nature just like external object (bahyartha) and 
since no intrinsic nature can be found, even though [Yogin] examines 
manifold images respectively. 
Then, according to this definition of conventional truth, all existences 
can be established as that which manifest and possess conventional 
nature. Therefore, only our  [Yogacara-madhyamika] theory is based 
on [the Buddha's] doctrine. 
It is declared in the  Lahkavatara-sutra as  follows  :  'Wh
en intrinsic nature is examined by means of cognition  (buddhi), 
it cannot be established. Therefore, [all existents] are said to be 
                                                                                                       ...127) 
ineffable  (anabhilapya) and devoid of intrinsic nature. 
(127) LAS  II-175  =  X-167 
  buddha  vivecyameinanarh  svabhavo  navadharyate /  tasmadl anabhilapyas  to 
 nihsvabhavas  ca  des'ite0 // 1. yasmad tad X-167 
 PVT  P227a3-4 
  blo yis rnam par  geigs na go / ho bo  nid ni  gzuh du med // de phyir de dag 
  brjod med  cih // ho bo  Cud  kyah med par  bscad ces  gsuhs so  // 
 MAV P65a8—b1 D68a6 
  blo yis rnam par ,eigs na ni // ho bo  nid ni  gzuh du med // de phyir de dag 
  brjod med  dah // ho bo  fiid  kyah med par  bs'ad // 
  NP P  10b5-6 
  blo yis rnam par brtags na ni / ho bo  fiid ni dmigs su med // de phyir de dag 
  brjod med  dah //  dhos  po med par  bstan  pa  yin  zes  gsuhs  pa yin no // 
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[II.2.B.] 
 [II.2.B.1.] 
Another scholar advocates as  follows  :  141-ik which has power to produce effects  (artha-kriya-samartha) is 
an ultimate entity  (paramarthasat), while everything else is an 
 ...128) 
empirical entity  (samvrtisat),If, based upon proper convention, he 
advocates characteristics of an ultimate reality  (paramarthasat) which 
capture [the minds] of ordinary people (prthagjana), then, this 
statement is reasonable. That is exactly why [that which has power to 
produce effects  (artha-kriya-samartha)] is definitely said to be a real 
entity as it is. 
[II.2.B.2.] 
                          (129... 
[Objection:]  That which possesses a unitary nature is a characteristic 
 ...I29) 
    of ultimate reality  (paramarthasat). 
[Answer:] In that case, you would be committing the same error as we 
    [the  Yogaicara-madhyamika] have previously pointed out, 
   because it is impossible for all existence to be established as an 
   efficient funtion  (artha-kriya) from the viewpoint of highest 
   truth. That is why [all existence] would be devoid of 
(128) PV pratyaksa V. 3. 
 arthakriyasamarthath yat tad atra  paramarthasat / anyat  saritvrtisat  proktarh 
 te  svasamanyalaksane // 
(129) Cf. PV. pratyaksa V. 358 
  anyathaikasya bhavasya  nanarfipavabhasinalj /  satyarh katharh syur  akartis 
  tadekatvasya  hanitahf 
 =Mal P187b4  D171b7 
  de  lta  min na sna tshogs kyi //  no bo  snan ba'i  dhos gcig la //  main  pa  ji  ltar 
  bden 'gyur  te //  gcig  pa  fiid du  fiams par 'gyur // 
  Cf. AAPV W  6329-'° 
 sydd etad  bhriintagrithyagreihakakeirabhavat  suptadyavasthayain  svasarhvittir 
 ekarupd  satycl bhavisyatriti. 
 [Objection:] When falling asleep, a self-cognition  (svasarhvitti) which is 
  characterized by a single nature  (eka-rupa) would be true, since there are no 
  images of the perceived and the perceiver  (grahya-grahakakara) which are 
  erroneous (bhranta). 
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    characteristics. 
                        (130... 
[Objection] The philosophers of the other Buddhist school advocate: 
   It is a reality that cognition is devoid of the images of the 
   perceived and the perceiver  (grahya-grahakakara).  And  these 
 ...130) 
   dual images are a conventional reality  (sainvrtisatya). 
[Answer:] If you advocate that  void(Onyata)means absolute negation 
 (prasajya-rOpa), it is a reality that [the dual images] are non-
    existent. 
 [II.2.B.2.1.] 
   If you state that [void] means a relational negation 
                                                    (131... 
 (paryudasa-rupa), the nature of cognition, apart from 
   manifesting the dual [images], cannot be demonstrated to be a 
   reality  because it is unable to be established by the valid means
. 
 .131) 
    of cognition (pramana). 
[II.2.B.2.2.] 
[Objection:] If the nondual cognition [which is devoid of the dual 
   images  ] is not an ultimate entity (paramartha-sat), what is the 
   cause  (karana) which manifests the dual  [images]? 
 (132... 
[Answer:] [Your inquiry] is not reasonable, for  this [viz., the nondual 
   cognition] and that [viz., the dual images] do not mutually have 
(130) Cf. PV pratyaksam V212, 213 
 paricchedo'ntar  anvo'yarh bhago bahir iva  sthitah  /  jfitinasyabhedino 
 bhedapratibheiso  by  upaplavah //  tatraikasydpy  abhavena dvayam apy 
  avahiyate /  tasmiit tad eva  tasydpi  tattvarh  yt7  dvayasTznyata  //
(131)  mai  P181a1-2  D166a3-4 
  de las ma  gtogs  pa'i 'bras bu  gian  yod  pa  }wit ma yin  to / 'di  ltar khyed kyi ltar 
  na  gills su med pa de kho na 'bras bur 'gyur ba  zig na de  nid bsgrub par bya ba 
  nid kyi skabs yin pa'i phyir  de  yah tshad mas grub pa ma yin no // 
  There can be no other effect (karya) independent of [nondualcognition], for 
  according to your theory, [a self-cognition of] nonduality would be taken as an 
  effect, however [self-cognition] itself should [first] be proven to have a cause 
  and effect relationship. This also cannot be proven by means of a valid means 
  of cognition  (pramary). 
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   any intrinsic connection (pratibandha). The dual cannot be 
   identical  (tadatmya) to the nondual. The real and the unreal are 
   contradictory in that they are characterized by their mutual 
    exclusiveness  (paraspara-parihara-sthiti-laksana). 
(132) Cf.  Mal  P182b3-5  D167b3-4 
 ges pa'i bdag  nid bden pa'i ho bo de la ni  gah gis na de la de  ltar gsal rab  to 
 snarl bar 'gyur  bal brdzun  pa'i bdag  nid  kyi rnam pa rnams de'i bdag  nid  dah / 
  de las byuh  ba'i mtshan  hid  kyi  'brel  bat  'go'  yah med de / bden pa  dah  mi 
  bden pa phan tshun spans  to gnas pa'i mtshan hid dag ni de'i bdag hid du 'gal 
 ba'i  phyir la / mi bden pa  yah  gah las kyah skye bar khas  mi len  pa'i  phyir ro // 
  1. P has / 2. D has pa 3. D  has// 
  If the nature of cognition(jfiana) is real (satya), there is neither the relation of 
  identity  (tadatmya) nor causation  (tadutpatti) between a thing which truly 
  manifests and images  (akara) having an unreal  nature. This is because it is 
  incompatible for the real (satya) and the unreal (alika), which are mutually 
  exclusive  (paraspara-parihara-sthiti-laksaha), to have the relation of identity 
  (tadatmya) and this does not explain how the real  is produced from something. 
  AAPV  W6325-8 
 athapi  paks  as  tatrapi pratibandho bhavann  alcarandth  tadatmy-
  alaks ano bhaven na  tadutpattilaksanall. tat samanakalam  anubhuyam-
  anatvat  samanakalayog ca  hetuphalatvayogart. tata's ca bhrantivat 
 tadavyatirekat  paratantratvaprasatigo  durnivara iti  yatkirilcid etat. 
  If, on the other hand, the second alternative is maintained, the necessary 
  connection (pratibandha) between images  (akara) [and cognition (vijnana)] 
  would not be a causal relation (tadutpatti) but a relation of identity 
 (tadatmya). This is because they (viz., images and cognition) are 
  simultaneously percieved. It is impossible that a relation between two things 
  (viz., images and cognition) existing simultaneously is a causal relation (hetu-
  phalatva). For this reason, it is difficult to avoid the fact that these [images] 
  would come to have a dependent nature (paratantratva), since these [images] 
  are not separate from it [viz., cognition], like error (bhrantivat). Otherwise, 
  what would they be? 
  Cf. MAP  P113a1-3,  D108a3-4,  MAV P64b6  D676b5-6 
  AAPV  W63021-24 
  na  ca jrianad  eikarargim utpattir  nirUpasya  janyarapasarhbhavat.  napy 
  akarebhyo  Prafiasyd  klireirfam  alikatveniirthakriyasiimarthyavirahat. na ca 
 tadatmyatadutpattibhyam anyah  sarhbandho'sti. 
  Images  (akara) are not produced from a cognition  (Plana), since it is 
  impossible for a non-existent  (nrrapa) to be produced. A cognition  (jnana) is 
  also not produced from images  (akara), since images are devoid of efficient 
  capability (arthakriyasamarthya) because of their unreality  (auikatva). Then 
  there is no inevitable connection  (sarhbhandha) apart from a relation of 
  identity  (tadatmya) and a causal relation (tadutpatti). 
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 [II.2. B.  2.  3.  ] 
Moreover, there is no causal relationship (tadutpatti) [between the 
dual and the nondual] since that which is unreal cannot be produced 
            
.132)c133...133) (134. 
by something else justlike the  horns  of rabbit. Otherwise, this [dual 
images] would not have an imaginary constructed nature (parikalpita-
) 
svabhava), but an interdependent ature (paratantra-svabhava3c. 
This is exactly why if [the dual images] have nothing to do with 
cognition, they could not be manifested just like the horns of rabbit. 
If the nature of cognition apart from the dual [images] is still 
something other than the dual, then the dual [images] themselves 
would not be manifested because cognition cannot be characterized by 
 ...135) (136... 
the dual [images]. The nature of cognition is described as follows: it is 
illuminated by its own without depending upon other illumination 
just like the surface of space  (aketsca) or wick. 
(133) cf.  Mal P181a2 D166a4 
 gnis su  snah ba  gah yin pa de ni ri  boh gi rva  dah 'dra  ba'i  phyir 'bras bu ma yin' 
  no // 
  Just as the manifestation of dichotomy [viz., images of the perceived and the 
  perceiver] is equivalent to the horns of a rabbit [viz., non-existent] [according to 
  your theory, ] it cannot be an effect. 
(134) AAPV  W6318-1° 
  atha  ma  bhad  ayaM dosa iti hetumattvam abhyupagamyate  tadei 
  pratityasamutpannatvad  grahyagrahakakarayoh  kalpitatvithhavat 
 paratantratasvabhavah prasajyate yato na  praityasamutpatter anyat 
  paratantryam. 
  If, in order to avoid such kind of error (dosa), you admit that an image (akara) has 
  any cause (hetu), then it (viz., an image) would be dependently originated 
 (pratityasamutpannatva). Therefore, both the images of the perceived and the 
  perceiver  (grahya-grahakakara) are devoid of imaginary nature (kalpitatva). They 
  (viz., images) would have a dependent nature  (paratantrata-svabhava). This is 
  because there  is not a dependent nature (paratantrya) separate from dependent 
  origination (pratityasamutpatti). 
(135) cf.  Mal  P180b6  D166a1 
  gnis su  snah  ba  yah brdzun pa  iiid yin na ni  sces  no bo  gah don dam par srid 
  par 'gyur ba  ean ci  zig lus / 
  If the manifestation of the dichotomy [of cognition] is also unreal, how can the 
  other kind of cognition, which is able to exist from the viewpoint of highest truth, 
  exist? 
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The dual [images] are [manifested by their own just like cognition]: 
 
...136) 
thus, it is not reasonable that they are not of the nature of cognition. 
(137... 
If the dual [images] are nature of cognition and unreal [at the same 
 ...137) 
time], it would obviously mean that the nature of cognition is unreal. 
[II.2.B.2.4.] 
In addition, it is not reasonable in the first place to assert that 
nondual cognition  (jiana) which is real possesses eternal (nitya) 
nature, for we have already detailed the inconsistency with regard to
8 
eternal existent. It would be of no use for seekers to endeavor to attain 
(136)  ma! P181b8-182a'  D167a1-2   'di  ltar  gan  zig bdag  nid kho na rab  tu  gsal  Zih  gsal ba  gZan la  mi  bltosi pa de ni 
 rtogs mtshan  fad yin no lus  dah / / sa  dah / ri  dah / chu bo  daft / rgya mtho 
  la  sogs  pa rnam pa sna  tshogs  phyi rol gyi ho bo  nid du mdun na  snah ba'i don 
 gaff yin pa de ni bdag  nid kho nas  gsal  ba'i  phyir  rtogs  pa'i ho bo  nid las  mi 'da' 
  bar  jug go  //  I. D has  ltos 
  The reason is as follows: knowledge is characterized by its nature in that it is 
  illuminated by itself and that it does not depend upon any other illumination 
 (prakas'a). As the various images  (akeira) which manifest in our presence as 
  elements  characteristic of the external world such as body, earth, mountain, river 
  and ocean are illuminated by themselves, they do not transcend the range of 
  knowledge. [Therefore, images are illuminated by themselves just as knowledge.] 
  MAP  P132a5-6  D124a6-7 
  nah gi  dhos  po rnam par  s'es  pa'i bdag  fad don dam par bkag  tu zin kyah / de ni 
  kun rdzob  tu gsal ba'i bdag  -hid u rah gis grub pa'i phyir la  /  phyi  rol  gyi ni  bemi 
 po'i  ho bo yin pa'i phyir rah gis  grub  pa  yan ma yin  la  /  1. D has bems 
(137)  Mal  P182b6-8  D167b5-7 
  de  lta bas na gdon  mi za bar  rtogs  pa'i ho bo  clan tha  mi dad  pa'i rah gi ho  bo'i 
  rnam pa  mi bden pa'i bdag  fad rnams  snail bar khas  blahs  pa'i  phyir de'i bdag 
 kyi mtshan  nid"'' kyis  'brel  bare khas  blan dgos so //  de'i  phyir  gill  ga'an 
  brdzun pa  nid du gyur to // de  lta ma yin na ni  ji  Itar brdzun  pa'i rnam pa 
  rnams  dah  Than cig rtogs  pa'i ho bo  nid de'i bdag  nid du  !lams su  myoh bar 
  'gyur /  I. P om. 2. D has par 
  You should surely acknowledge a relation of identity  (tadatmya) between them, 
  since the manifestation of unreal images [in the present case], which do not 
  differ from the nature of cognition, are acknowledged. Thus both of them 
  become unreal  (Oka). Otherwrise [if there is not a relation of identity between 
  cognition and images], how can an unreal image  (ak-ara) and the nature of 
  cognition be perceived as an identity? 
(138)  I.B.2.1. I.B.2.1.2 of SDNS (1). 
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liberation  (moksa) in that the cultivation of contemplative tranquility 
(yoga) and other [practices] does not bear any result, since that which 
is eternal is devoid of any kind of attribute  (viscesa). 
 [II.  2. B.  2.  5  .] 
It is also not resonable from the viewpoint of highest truth to assert that 
                                                               (139)
[the nondual cognition which is real] is transient (anitya). The reason is 
that the production [of that which is transient], whether it possesses 
cause (karana) or not, is negated. That is why it is not reasonable for that 
which is non-arising to be transient. 
 [II.  2. B.  2.  6.] 
There is also no other nature apart from [the eternal or the transient]. 
[II. 2. B.  2.7.] 
 (140 
Therefore, it is reasonable from the point of view of highest truth 
 (paramiirthatas) to maintain that all existents are devoid of intrinsic 
nature  (nilgsvabhii  vata) since this devoidness of intrinsic nature pervades 
all existents (bhava) and is established by the valid means of cognition 
 140) (141 
 (pram-dna). That is exactly why the Blessed One proclaimed as follows: 
(139)  1.1312.2.  –1.B.2.2.3.6. of SDNS (2). 
(140) Cf.  Mal  P198a5-6 D181a6 
  kho bo cag  kyah tshig tsam gyis chos thams cad ho bo  hid med par sgrub pa 
 yah ma yin la /  that bar sgrub pa tsam gyis kyah ma yin no // 'o na ci  ze na / 
 yah  dag  pa'i tshad ma  hid kyis  sgrub  po // 
(141) BST. No. 2 SRS lx, 47. 
 svabheivaffinyeilj sada sarvadharma  vasturh  vibheiventi  j n-ana  putreill /  sarvena 
 sarvath bhava  sarvasanyarh  prades'iki  s'anyata  tirthikanam // 471 
 Mal P.  168a1-2  D155a1-2 
  'phags pa tin he 'dzin gyi  rgyal  po las / chos kun rtag  tu ho bo  nid kyis  stoh // 
  rgyal ba'i sras rnams  dhos  po rnam par  'jig / srid pa thams cad rnam pa kun  tu 
 stoh  /1  ni tshe'i  stoh  hid mu stegs can rnams kyi //  I. D  has  / 
  MAV P82a8  D81b7-82a1 
 zla ba sgronma'i  tin he 'dzin las 'di skad du chos rnams thams cad rtag  tu rah 
  bzin  stoh /1 1. P om. 
  MAP  P142a6-7  D132b3-4 
 rgyal  sras rnams  kyil  dhos  po rnams  bscig na //  srid  pa  kun-ni  yoh gis thams cad 
 stoh  //  phyogs gcig  stoh hid mu stegs can rnams kyi // 2 1. D has kyis 2. P has / 
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All existents are always devoid of intrinsic nature. 
Oh, Son of Victor (jina)! All existents are extinct. All transmigratory 
existences are entirely empty  (sanya). 
 ..141) 
On the other hand, a heretic asserts that only some existents are empty. 
[II.  3.  ] 
[II. 3.  I.] 
(14 
Then, a contemplator  (prekseivat) who seeks to remove emotive 
hindrance  (klegavarana) and intellectual hindrance  (jfieylivarana) must 
contemplatively practice the path of seeing that all existents are devoid of 
intrinsic nature, for the hindrance (avarana) originates in erroneous 
conception  (viparyasa). That is why all kinds of hindrance would be 
removed by means of this practice which leads [to the realization] that all 
existence is devoid of intrinsic nature as opposed to all kinds of erroneous 
 142)  (143... 
conception (viparyasa); this is because the source [of inverted 
conception] is destroyed, as that erroneous conception regarding 
existence  (bhava), etc., is eliminated. Therefore all kinds of hindrance 
 143) 
would be destroyed. 
 (144  (I44a.. 
It is also said in the  Satyadvayanirdesa as  follows  : 
"Oh  Mariju§ri! How are defilements  (klega) full comprehended? 
 Mailju§ri replied: One conceives by mistake that all existents—which are 
not arisen  (afeita) and not produced (anutpanna) at all from the 
viewpoint of  highest truth  (paramei  rthatas)—are non-existent from the 
standpoint of conventional truth  (sainvrtya). Thought-construction 
(142) cf.  Mal  P274a2-3  D243b2-3   'phags pa bden pa  giiis  la  'jug pa las kyah / non  mons  pa thams cad kyi rtsa ba 
  ni  dhos  por  mhon par  ..en pa yin  pa'i  phyir chos thams cad ho bo hid med par 
  bsgom pa kho nas  lion  mons pa  spoil gi lam  gan gyis ni ma yin no  zes bstan  to / 
(143) cf. BhK I.  P2153-6 
  anena ca yogabhyasena  sarvabhiivadivikalpeinath  prahaniit sakalabha-va-
  diviparyasasydvidyeisvabhavasya  klesciivaranamillasya  prahanam / tato  mri-
  locchediit  kles'avaragarii  samyak  prahlyate / 
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 (sainkalpa) and discrimination (vikalpa) are produced from erroneous 
conception (viparyasa). Irrational thought  (ayonigo-manasikara) is 
produced from thought-construction and discrimination. The 
exaggerating of permanent self  (atma-samaropa) is produced from 
irrational thought. Delusive view  (drsti-paryuttana) is produced from the 
exaggeration of permanent self. Defilement  (klesa) is produced from 
obsession. Oh Devaputra! He who completely understands that all 
existents are not arisen (ajata), not produced (anutpanna) and non-
existent  (abhava) is free from erroneous conception from the point of 
view of highest truth. He who is free from erroneous conception, from 
the viewpoint of highest truth, is detached from discrimination 
(avikalpa). He who does not possess discrimination is reasonable 
 (yonisca). He who is reasonable does not falsely construct the permanent 
self. He who does not  falsely construct the permanent self does not 
possess deluded views. Furthermore, he does  not possess any deluded 
views with regard to perfect release  (nirvana). Thus, he who abides in 
non-arising is seen as a person who completely eliminates defilement 
 (kles'a). This is referred to as "abstaining from  defilement:' Oh 
Devaputra! When one comprehends that defilement is completely empty 
 (sanya), non-existent  (abhava) and transitory (anitya) from the viewpoint 
of highest truth by means of cognition  (Wiwi) which is devoid of 
defilement, he arrives at a complete understanding  (prajiiata) of 
defilements  (klesca). Oh Devaputra! Just as a person who fully 
comprehends the nature of a poisonous snake can suppress its poison, 
Oh Devaputra!, he who completely understands the nature of 
defilements, can suppress the defilements. Devaputra asked  Mailjugri 
"What is the nature of defilements  (klesa)?" 
 Matijugri replied as follows: It is detailed that the nature of defilements 
lies in the conceptual construction  (kalpana) with regard to that all 
existents are completely not arisen, not produced, and not existed from 
                                     144a) 
the viewpoint of highest  truth!' 
Now, erroneous conception (viparyasa) with respect to such  [categories] 
as existent  (bhava) pervades all kinds of erroneous conception. Hence it 
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follows that all kinds of erroneous conception are renounced when [the 
former] is removed. That is why an intellectual hindrance  (ineydvaratja) 
is completely expelled when [erroneous conception with respect to such 
categories as existent] is removed, for hindrance  (avarana) is 
characterized by erroneous conception as its own nature. Then, the 
connection (pratibandha) [between cognition and hindrance] does not 
exist when an intellectual hindrance is removed, hence the intuitive 
perception without hindrance of a contemplative saint  (yogi-pratyaksa) 
possesses a ray of wisdom  naloka) that operates everywhere just as a 
ray of the sun shines in the sky without clouds. The reason is that 
(144) BhK I. pp.2156-21619 
 (144a...1  -tatha  coktarh  satyadvayanirdesce /  katharh  mafijuscrih  kles'a  vinayarh 
  gacchanti /  katharh  klesceih pariffieitei bhavanti /  mailjuscrir aha  /  paramarthato' 
 tyantajateinutpannabhavesu sarvadharmesu  sarhvrtyasadviparyeisah / tasmad 
  asadviparyasat  sarhkalpavikalpah /  tasmad  sarhkalpavikalpad 
 ayonigomanasikeirah / tasmad  ayonis'omanasikarad atmasamaropah /  tasmad 
 atmasamaropad drstiparyutthanam /  tasmad  drstiparyutthanat  kles'ah 
  pravartante / yah punar devaputra paramarthato'  tyantalatanutpannabhavan 
 sarvadharman  prajanati sa  paramarthato'viparyastah /  yas ca 
  paramarthato'viparyastah so'vikalpah /  yas  cavikalpah sa  yonis'ah  prayuktah / 
 yas ca  yoniscah paryuktas  tasyatmasamaropo na bhavati /  yasya  tmasamaropo
  na bhavati tasya  drstiparyutthanam na bhavati /  yavat  paramarthato 
 nirvanadrstisarvadrstiparyutthanam api na bhavati / tasyaivam 
 anutpadaviharinali  kles'a  tyantarh  vinita  drastavyah / ayam ucyate 
 kles'avinayah  yada devaputra  klekan  nirabhasena  jnanena  paramarthato' 
 tyantatanyan  atyantabhavein  atyantanityan prajanati  tathr devaputra 
 kles'aly  paryjliata bhavanti / tatra  yathapi  llama devaputra ya 
 asrvisasya  gotrarh prajanati / sa  tasyaSivisasya  visarh  samayati / evam eva 
  devaputra yah  klescanarh  gotrarh prajanati tasya  kles'ah  prascamyanti /
  devaputra aha / kataman  mafijugrih  klescanarh gotram /  aim /  yavad  esa 
  paramarthato'tyantajatanutpannabhavesu sarvadharmesu  kalpand  idarh 
 klescanarh gotram  iti  vistarah-144a) /  bhavadiviparyasena ca sak-
  alaviparyasasya  vyaptatvat  % tatprahane  sakalaviparyasaprahanat /
 jneyavaranam apy anena samyak prahiyate  viparyeisalaksanatvad  vara 
  nasya /  jrieyavararte ca prahine  pratibandhabhavad  ravikiragavad 
 apagatameghadyavarane abhasi  sarvatravyahato yogipratyakso  jfianeilokah 
  pravartate /  tatha hi  vastusvabheivaprakaaruparh  vijiianam / tac ca 
 sarhnihitam api vastu  pratibandhasadbhavan na  prakagayati /  pra-
  tibandhabhave  to saty  acintyascaktivis'esalabhat kimiti sakalam eva vastu 
  yathavan na  prakigayet /  atah  sathvrtiparamarthan-iperia sakalasya vastuno 
 yathavat parijnanat  sarvajiiatvam avapyate / ato'yam  evavaranaprahane 
 sarvajfiatvabhigame  ca  paramo margah / 
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cognition (vijiiana) is characterized by its illumination  (prakii  s'a) which 
is the nature of entities  (vastu-svabhav  a). 
And then, even though [illumination] is placed nearby, an existence is still 
not illuminated when a connection [between cognition and the 
hindrance] exists. If there is no connection [between the two], how could 
all kinds of entities (vastu) not be illuminated as they are since 
transcendental power is attained. That is why  omniscience(saervajtiatva) 
is attained because all kinds of entities are completely known from the 
standpoint of both conventional and highest truth  (satrivrti-paramartha). 
Accordingly, this path (marga) is supreme in that omniscience, which 
                                      144) 
removes all hindrance, is attained. 
(144a) Mal P274a3—b8 D243b3-244a5 
 ji  ltar non  mohs pa rnams  yohs su  ses par 'guyr /  'jam dpal gis smra pa / don 
  dam par chos thams cad  sin  tu ma skyes  sin ma  byuh ba'i  &los  po dgal / kun 
  rdzob  tu yod pa ma yin pa las phyin ci log ste /  yod  pa ma yin pa las phyin ci 
  log pa de las kun  tu rtog pa  dah / rnam par rtog pa  'byuh ho // kun  tu rtog pa 
 dah / rnam par rtog pa de las tshul  bZin ma yin pa yid la  byed  pa  'byuh ho // 
  tshul  bZin ma yin pa yid  la byed pa de las bdag  tu sgro 'dogs pa  'byuh ho // 
  bdag  tu sgro 'dogs pa de las lta ba kun nas dkris pa  'byuh ho / lta ba kun nas 
 dkris  pa de las non  mohs pa rnams  'byuh ho lha'i bu  gah gis chos thams cad 
  don dam par  fin  tu ma  skyes  pa  clan / ma  byun bar rab  tu  ses  pa  med  pa'i tshul 
  gyis rab  tu  ses pa de ni don dam par phyin ci log pa ma yin no //  gah  Zig don 
  dam par phyin ci ma  log'  pa de ni kun  tul mi rtog rnam par mi rtog go  //2  gah 
 mi rtog kun  tu mi  rtog  pa de ni tshul  bZin du  tugs  pa yin no //  gah tshul  bZin du 
 tugs  pa de ni don dam par yod pa ma yin pa la sgro 'dogs par mi 'gyur ro //  gah 
  don dam par yod pa ma yin pa  la sgro 'dogs par mi 'gyur ba de la lta ba kun 
  nas ldah bar mi 'gyur  to / don dam par mya  flan las  'das  par lta ba kun nas ldah 
  ba'i bar du yah mi 'gyur ro // skye ba med pa la  gnas  pa de "'lid kyi  non  mohs  pa 
  rnams mthoh ba med pa'i tshul gyis  in  tu mthoh bar  blta ste / 'di ni non  mohs 
  pa 'dul  ba  Zes bya'o /3 lha'i bu  gah gi tshe non  molls pa rnams  snap ba med 
  pa'i  ses rab  dah ye  ses kyis don dam par  in  tu  stop pa  dah  /4  in  tu mtshan  ma, 
  med pa  dah / don dam par  dhos  po rnams  fin  tu ma skyes  sin ma  byuh bar rab 
 tu  ses  pa med pa'i  tshul  gyis5 rab  tu  ses  pa de'i tshe lha'i bu non  mohs  pa rnams 
  rab  tu  ses  pa med pa'i tshul gyis  yohs su  ses  pa yin no // lha'i bu 'di  lta ste dper 
  na  gah sbrul gyi rigs 'don pa des ni dug  .6 bar byed do lha'i bu  gah  zig non 
 mons pa rnams kyi rigs rab  tu  ses pa de ni non  mohs pa rnams  fin  tu mi dmigs 
  pa'i tshul gyis rab  tu  Zi bar 'gyur ro // lha'i bus smras pa  /  'jam dpal non  mons 
  pa rnams kyi rigs  gah yin /  'jam dpal gyis  smras  pa / lha'i bu don dam par chos 
  thams cad  fin  tu ma skyes  sin ma  byuh ba'i  dhos  po dag la kun  tu rtog pa gal) 
  yin pa 'di ni non  mohs  pa rnams kyi rigs yin no  Zes  gah  gsuns pa yin no // 1. P 
  om. 2.  P  has  /  3.  P  has  /  4. P has // 5.  P  has/ 
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 [II.  3.  2.  ] 
Therefore, he who wants to attain the stage of omniscience should follow 
the path of emptiness  (scanyatei) that leads to truth and to wisdom 
 (prajfiii) which is combined with skillful means (upaya). He should not 
follow only one of the two. If he follows only wisdom which is not 
combined with skillful means, he falls into [the realm  of] perfect release 
(nirvana) in that he actually realizes  extinction (nirodha) like the 
 s'ravakas. On the other hand, if he follows only skillful means  (upaya), 
he also falls into the world of transmigration (sainsara) since he holds 
                                                          (45... 
erroneous conception  (viparyii  sa). That is why the path of the 
bodhisattvas is the primary means which leads us to the perfect release 
that does not cling to the particular nature of skillful means and wisdom, 
since [bodhisatvas] do not dwell in the world of transmigration by means 
of wisdom  (prajfia) and not enter the peaceful world  (nirvana) by virtue 
                         ...145) 
of skillful means. 
 (146... 
Similarly, it is also declared in the :4ryagayascirsa as  follows  : 
 The path (marga) of bodhisattvas is summed up as being two-fold: If 
(145) BhK  II.  p6518-21 
 byah chub sems dpa' rnams  kyi lam ni thabs  dah  ldan par 'dod de / des na  mi 
  gnas pa'i mya  nan las 'das pa thob ste /  §es rab kyi stobs kyis ni 'khor bar mi 
 huh  la / thabs kyi stobs kyis ni mya  nan las 'das par  mi  ltuh  ba'i  phyir ro // 
(146)  BhK  I.  19411-15 
 aryagayas'irse coktam /  dvav imau  bodhisattvaninh  sarhksiptau margau / 
 dveibhyinh  margabhyarh  samanvagata bodhisattva mahasattvah ksipram 
 anuttararh  samyaksarhbodhim  abhisarhbhotsyante / katamau dvau /  upayasr 
 ca  prajna ca / iti / 
  BhK III.  1416-18
 yathoktam  aryagayas'irse /  dviiv imau  bodhisattvanarh  sarhksiptau  margau / 
  katamau dvau  /  yad  uta  prafrla  copayas  ca / 
  BhK II.  6522-24 
  de bas na 'phags pa ga ya go'i ri las /  byah chub sems dpa' rnams kyi lam ni 
  mdor bsdus na 'di  gnis  to /  gills gah na / 'di  lta ste / thabs  dah  ses rab bo 
 bka'  stsal  to // 
  0045 LUTRO. T14. 4851D14-16 
 MVX*RiAiiiMA-:-Lft. frA•4 
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[bodhisattvas] achieve two kinds of paths, they can immediately attain 
supreme enlightenment  (anuttarain  samyaksainbodhim). Then what are 
                                                                                                 
.146) 
the two? They are wisdom  (prajilei) and skillful means (upaya). 
 (147... 
In addition, it is also said in the  Aryavimalakirtinirdes'a as  follows  : 
 Wisdom devoid of skillful means and skillful means devoid of  wisdom 
are bondage for bodhisattvas, whereas wisdom combined with skillful 
means and skillful means combined with wisdom are a final 
 ..147) 
emancipation  (moksatva). 
(1 48 
That is why after they have put forth the bodhi-citta previously associated 
with the great compassion  (mahei-karurA) towards all sentient beings 
(sattva),  [bodhisattvas] must attain the rank of omniscience  (sarvajlia). 
Accordingly, they must practice and cultivate the practices of wisdom and 
skillful means such as generosity (dana) which is thoroughly 
                                                                                                                              ...148)
characterized by the aggregation of moral merit  (punya-sainbhava). 
(147) BhK I.  1948-11 
 aryavimalakirtinirdesre  prajfiarahitaupaya  upayarahita ca  prajfia  bodhi-
  sattvaneith bandhanam ity uktam /  upeiyasahita  prajlia  prajiiiisahita  uptiyo 
  moksatvena varnitah / 
 BhK  fit  2210-14 
  uktam  aryavimalakirtinirdek  copayad bhavati  sanisaragamanarn  bodhi-
  sattvanii moksah / upayarahita ca  prajfiei bandhah /  prajriarahitag copayo 
 bandhah /  prajilasahita upayo  moksah  /  upiiyasahita  prajfia  moksa iti 
  varnitam / 
 BhK  II.  674-11 
 'phags pa  dri ma med par  grags  pas bstan pa las  kyah /  byah chubs sems  dpa' 
  rnams kyi 'chin ba ni  gah /  thar  pa ni  gah  ze na / thabs med par  srid  pa'i 'gro 
  ba  yons su 'dzin pa ni  byan chub sems dpa'i 'chin ba'o thabs kyis srid pa'i   'gro bar 'gro ba ni  than pa'o thabs kyis ma zin pa'i  sces rab ni 'chin ba'o // 
  thabs kyis zin pa'i  sces rab ni thar pa'o //  ges rab kyis ma zin pa'i thabs ni 'chin 
  ba'o //  ses rab kyis zin pa'i thabs ni  thar  pa'o  zes rgya cher bka' stsal to // 
 Aryavikalpa-prave§a-dharani-tika  P163b2-3 
 'phags  pa drim med par  grags  pas bstan pa la  sogs  pa las  kyall / thabs  dan bral 
  ba'i  sces rab 'ba'  zig ston pa ni byan chub sems dpa'i 'chin ba  zes  gsuns so // 
(148) APDT  P163b3-4 
  de  lta bas na  byah chub sems dpas dus  thaws cad  du  sniiz rje  Chen  po  shon  du 
  byas  la sbyin pa la  sogs  pa bsod nams  dah ye  s'es kyi tshogs sgrub pa la  nes par 
  brtson par bya'o // 
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 (149... 
Then, by removing the two extreme ideas of exaggerating  (samiiropa) and 
minimizing  (apaveida), bodhisattvas proceed upon the middle path 
 (madhyamii pratipad). They do not degenerate into the extreme of 
exaggeration since they completely comprehend the nature of all kinds of 
existence as they are. They also do not degenerate into the extreme of 
minimizing,  since according to the tenet of skillful means  (upliya) they do 
not in a nihilistic manner deny such [virtues] as giving  (dana) fronl)the 
standpoint of conventional truth which possesses all kinds of merit. 
(150.. 
They abide by [the truth  of] emptiness  (sunyata) in order to expel the 
wind of erroneous conception  (viparyasa) just as one who is benumbed 
by a cold wind warms himself at the fire, yet they still do not actually 
attain [the truth of  emptiness]. 
 (151. 
Likewise, it is also stated in the Arya-dascadharmaka-nama-mahayana-
satra as  follows  : 
 For instance, even if one respects, devotes, honors, reveres, adores, 
worships and venerates fire, he still does not think that he must grasp fire 
by his hands just because he honors, reveres, adores, worships and 
(149) BhK I.  p1977-1° 
 anyti ca  prajfiopayasvarapaya  prati  pada  samaroptipaveidiintavivarjanena 
 madhyama pratipad  udbhavita /  prajfiayii  samaropantasya varjanad 
 upayenapavadantasya varjanat / 
(150) BhK  II.  p6717-2° 
  de  lta bas na lhags pas  lien pa me  la bsten pa  bin du  byah chub sems dpas 
 phyin  el log gi  lhags  pa tsam  spah  ba'i  phyir thabs  dah  bcas  pa'i  s'es rab kyi  stop 
 pa  fiid bsten par bya'i /  flan thos  bZin du  mhon du ni  mi bya  ste / 
(151) BhK  II.  pp.6720-698  'phags  pa chos bcu  pa'i mdo  las  ji skad du / rigs kyi bu 'di lta ste / dper na  mi 
  la la  Zig me  yohs su spyod par gyur  to / de me de la bsti  stars byed / bla mar 
  byed  kyah de 'di  sfiam du bdag gis me de la bsti  stars byas / bla mar byas / ri 
  mor byas  kyah 'di la lag pa  gills kyis  yohs su  gzuh bar bya'o  sliam du mi sems 
  so // de  ci'i  phyir  ze na /  gZi de las bdag la lus kyi sdug bshal ba'am / sems  kyi 
  yid  mi bde bar 'gyur du 'oh  sliam pa'i phyir ro // de  bZin du  byah chub sems 
  dpa'  yah mya  han las 'das  pa'i bsam pa can  yah yin la mya  han las 'das pa 
 mhon sum du  yah  mi byed do // de  ci'i  phyir  ze na /  gZi de las bdag  byah chub 
 las  phyir ldog par 'gyur du 'oh  sfiam pa'i phyir ro 
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venerates it. 
 [Objection:] What is the reason? 
[Answer:] The reason is that he thinks that his body will suffer from 
    pain and his mind will become uncomfortable if he grasps [the 
    fire]. Similarly, even if bodhisattvas long for, depend upon, fall 
    into and arrive at perfect release (nirvana), they still would not 
    actually attain perfect release. 
[Objection:] For what purpose do they do so? 
[Answer:] It is because if they do so, they would recede from the 
    supreme enlightenment  (bodlu). 
 We must comprehend clearly the full details of skillful means 
 (upaya) and wisdom  (praffia) [described] in such  sutras as the 
(152. 
 Aksayamatinirdesca-sutra. 
[Objection:] In short, what are the skillful means of the bodhisattvas? 
 [Answer:] "Skillful means  (upaya)" signifies that after having 
    understood that all existence is devoid of intrinsic nature by 
    means of wisdom [bodhisattvas] depend upon such [virtues] as 
    generosity (dana); these virtues are aggregations of all kinds of
    merit  (punya-sainbhava) obtained by means of observing
    sentient beings (sattva) solely with great compassion  (maha-
    karna) and emptiness  (slinyata)—as if they are an illusion 
 ..152) 
 (mega), etc., and devoid of erroneous conception (aviparyasa). 
         (153. 
    Therefore, when [bodhisattva] attains [by means of skillful 
    means (upaya)] the accomplishments of all kinds of prosperity 
(152) cf. BhKII.pp.7121731   'phagspa blo gros mi zad pas bstan pa  las  ji skad du / de la byah chub sems 
  dpa'i thabs ni  gait /  s'es rab  mhon par sgrub pa ni  gah  ze na /  gah gi phyir 
 mfiam par  gZag  pa na sems can la  lta bas na  thin rje chen  po'i  dmigs  pa la  sems 
 he bar jog pa de ni de'i thabs so //  gah gi phyir  Zi ba  dah rab  to  Zi bar  thorns 
  par  'jug pa de ni  de'i  sces rab bo 
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    (abhyudaya)—great enjoyment (maha-bhoga), Buddha land 
 (ksetra), [salvation for] the world of transmigration  (sarnsara) 
    and physical body  (rllpa-kiiya), etc., of the Tathagata,—he 
    remains [in this world] to lead all sentient beings in the various 
    transmigratory states  (gati) to all kinds of welfare (hita) and 
                                         ...153) 
    happiness (sukha). That is why a contemplator  (preksavat) 
    should make every endeavor to achieve virtue  (guna) after 
    having developed pure confidence (prasada) in the Buddha. 
 [II.  4.  ] 
Thus in expounding the middle way, I attain moral merit  (putiya), by 
which I hope that all sentient beings of the various transmigrating 
states (gati) will attain the middle way. He who is not filled with virtue 
 (guna) is just like a lake without water. Sages who have removed the 
(153) cf.  BhK I.  p1973-6 
 evarh hi bhagavatam  apratisthitanirva  narh sidhyati /  tatra hi  danader 
  upayasya  rapakayaksetraparivaradimahabhogateiphalasarhpatparigrahad  bha-
  gavateah na nirvane'vathanam / 
  BhK  II.  p5914-17 
 byah chub sems dpa' ni sems can thams cad  yobs su smin par  byed  pa  dah / zin 
 dah / gyog 'khor  man po la  sogs  pa  phun sum tshogs par  gyur  pa'i  thabs sbyin 
  pa la  sogs  pa'i dge ba hes par bsten par bya dgos so // 
  BhK  III.  pp2116-221 
  ya ca  buddhabodhisattvanarh  hipakeiyaksetraparis'uddhi  prabherparivaramaha-
  bhogatadisarhpattir  danadipunyasarhbharaphalasattvena tatra tatra  satre 
 varnita bhagavata sapi virudhyate / 
(154) BhK  III.  pp3014-311 
 prakds'ya yat prapi  maya  s'ubham asamapaddhitam / punyam astu janas tena 
 prapto madhyamapaddhitam /  durikrtervadimala hi  santo gunair  atrptatz 
  salilair  ivabdhih / vivecya grhnanti  subhasitani  harhsalg payo yat payasi 
 prahrstaly / 
  BhK II  p8115-18,  17-10 
  de  ltar dbu ma'i lam  bs'ad  pas // bdag gis bsod nams  gar) thob pa // de yis skye 
 bo ma lus pa  //  dbu ma'i lam  ni  thob  par  scog // 
  dam pa phrag dog  la sogs dri ma thag  bsrihs  pa // yon tan rnams kyis mi  horns 
  chu yi mtsho 'dra dag  //  rnam par phye nas legs par  bscad rnams 'dzin byed de // 
 han  pa rab dga' chu las 'o ma  len  pa  bz'in // 
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defilement of envy attain the true teaching just as a delighted swan 
selects milk from water. Therefore, after carefully selecting without 
failure the essence of the true teaching from mixture [of various 
teachings], sages must discard false teachings like poison. 
The  Sarvadharmanihsvabhavasiddhi which has been composed by 
 Acdrya-Kamala§ila is completed. This is translated, revised and edited 
by  Silendrabodhi, an Indian scholar and dPal brtsegs  raksita, a  great 
editor. 
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 III. Tibetan Text of the  Sarvadharmanittsvabhavasiddhi of  Kama'Ala 
Part IV. 
P330a3 [II.] [II. 1.] [II. 2.] 
D286a5 de ni gis  kyan bsgrub par bya ste / de la glah  po rtsal gyi 
C283a6 
N316a5 mdo las / la skye ba srid pa yi // dims po 'ga' an mi riled 
      do  /ran  bin med pa'i  &los rnams la // byis pa dag ni  skye(1) 
      bar 'dod // ces  gsuns so // 
      'phags pa  dkon(2) mchog 'byuh gnas kyi mdo las  kyan /  gan 
 °C283b la ran  obEn  yod(3) pa ma yin  (4) pa 1/ (5) ran  bin med de  gan 
      rkyen  ji  ltar 'gyur //  ran  bin med pas  gan ci skyed 'gyur zes 
      // rgyu de de  bin  ggegs pas bstan pa yin  (6)  2es  gsuns(7) so 
**N316b klu'i  rgyal  po rgya mtshos  Zus  pa'i mdo** las  kyan /  Rion gyi 
      mtha'  stop phyi ma'i mtha'  stop  iin /  (8) skye dan 'jig  daft
*D286b gnas pa'i  duos  po  store // 'di ni  dnos min*  duos po med  pa'an 
 min // chos rnams thams cad ran gi no bos  stop  /  (9)  2es gsuns 
 so  // 
      'phags pa  tin. he 'dzin gyi rgyal  po'i(10) mdo las  kyan / dper 
      na chu  gin  rlon(11) pa'i  sdon  po  la(12) //  shin po 'dod mis rnam 
      par  bgig na  yan  //  (13) phyi dan  nail na  shin po med pa ltar 
P330b  (14) chos (P) rnams thams cad de 'drar  ges par gyis  //  (15) 
 2es  (16. gsunsso-•16) 
      'phags pa sans rgyas kyis  yah dag par sdud pa las  kyan / 
      tshul  bin 'dri ba ni  gan lags / tshul ma lags pa ni  gall lags /
      bka' stsal pa / skye ba med pa ni tshul yin  to / de 'dri ba ni 
       tshul  bin 'dri ba'o  zes  (17'  •'gsuils  so-• 17)  yan de  hid las chos
      thams cad ni tsa  2es  bya(18) ba'i sgo can  te(19) / 'chi 'pho dan 
 (1)  P  has  skya  (8)  C  N  have  //  (15)  N  has  /
(2) P has dkan (9) P N have / (16) N has  gsunso 
(3) P has yad (10) P N  have  po (17) N has gsuhso 
(4) P  has  ya na (11)  P  D have  rlom (18) C has byad 
(5) N has / (12) D C have las (19) P D N have ste 
 (6)  P  N  have  /  (13)  P  D  N  have  /
 (7)  N  has  gsuh  (14)  P  D  N  have  /
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      skye ba dan  bral ba  (2°- yin  no-  .20) chos thams cad ni ran 
      bzin gyi sgo can  to / ran  bin ni  stop pa  'Aid kyi phyir ro 2es 
 gsuns so // 
      yab  dah  sras mjal ba'i mdo  las  kyan / chos 'di dag thams cad 
      ni dus gsum  mriam pa hid kyis  mriam pa ste / 'das pa'i dus na 
 yan chos thams cad ran  bin dan bral ba yin  la / ma  'ons pa 
      dan da  ltar  byun ba'i dus su  yan chos thams cad ran  bin dan 
 bral ba yin no  2es  gsuns  sin /  yan de  nid las / chos thams cad 
      ni ran  bin gyis  ston(21) pa'o // ran  b2in  med pa'i chos  gan yin 
      pa de  ni 'das pa ma yin / (22) ma  'ofis pa ma yin /  (23) da  ltar 
 byun ba ma yin  //  (24) de ci'i phyir  2e na / ran  bin med pa'i 
      phyir 'das pa  2es gdags par bya ba ma yin / ma  'oils pa 2es 
      gdags par bya ba ma yin / da  ltar  byun ba  2es gdags par bya
      ba ma yin no  2es  gsal bar mdzad do 1/ 
0C284a  'phags  pa bden pa  gills la  'jug pa las  kyan / 'jam dpal >9.  yan 
 **N317
a dag pa'i sbyor ba  gall yin / 'jam  dpal gyis smras pa  lha'i bu 
P331a don dam par de  Win  hid dan / chos kyi  dbyins  dan / (P)  in 
 tu skye ba med pa  gan dan  mriam pa mtshams med pa rnams 
 kyan de  daft  mriam mo  ies kun nas  non  mons pa  dan / rnam 
      par  byan ba'i chos thams cad rgyas par  Wad pa dan / smras 
      pa / 'jam dpal  g2on nur gyur pa  mriam pa  riid  gan gis rnam 
      par  byan ba'i bar  gan dan  mriam pa chos thams cad  kyan de 
      dan  mriam / 'jam dpal gyis smras pa / lha'i bu don dam par 
*D287
a chos thams cad skye ba med par  mriam pa  riid  daft / *don 
      dam par chos thams cad  sin  tu skye ba med par  mriam pa riid 
      dan / don dam par chos thams cad  duos po med par  mriam
      pa  hid kyis chos thams cad  mriam mo  2es rgya cher  gsuns so// 
 'phags pa  saris rgyas thams cad kyi ye  s'es  snarl ba'i rgyan las 
 kyan /  skye(25) med chos ni rtag  tu de  bin  &gs // chos 
      rnams thams cad bde bar  g§egs dan 'dra // byis pa'i blo can 
(20) N has yino (22) D C om. (24) P N have / 
(21) P N have  stops (23) D om. (25) C has  skye  pa 
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      mtshan mar 'dzin pa yis // 'jig rten na ni med pa'i chos la 
      spyod // ces gsuns so // 
 phags pa  §es rab kyi pha rol  to phyin pa las  kyan / (25a) rab 
      'byor ran gi mtshan  fiid  stole' pa  Aid kyi phyir / gzugs nas
      rnam par  ges pa'i bar du ran gi  no bos  stop no  ies  gsuns so // 
       dkon mchog za ma  tog(26) las  kyan / 'jam dpal  (27..  de  cri...27)
      phyir sans rgyas kyi chos  kyan chos ma yin nam / btsun pa 
      rab 'byor sans rgyas kyi chos rnams la  yan dag par grub pa
 'go'  yan med do //  gan grub pa med  pa(28) de ni chos  kyan ma 
      yin // chos ma yin pa  yan ma yin no (29)  ies brjod par bya 
**N317b ste / de** lta bas (P) na bcom  ldan 'das  Aid kyis chos thams 
 P33  1  b       cad ni chos ma 
yin  pa(30)  zes  gsuns so // 
       [II. 2.  A.]  [II. 2. A.  1.] [II. 2. A. 1.  1.] 
      gal  te 'di thams cad ni kun brtags pa'i  no bo  Aid las  dgons nas 
 gsuns pa yin  te / mdo las ji skad du / kun brtags pa'i no bo 
 Aid las  dgons nas chos thams cad no bo  Aid med par bstan to 
 OC284b  ies  gruns pa  lta bu'o  ze na / °'di ni bden pa  iiid na 'on  kyan 
      kun brtags pa'i no bo  Aid 'di  gan yin  2es bya ba 'di brjod dgos 
 so  // 
      gal te  gan tshad mas gnod  b2in du byis pa rnams kyis de kho 
      na  Aid  bzun ba yin no  2e na ni 
      gal  te de  lta na ni sgyu ma  biin du ma brtags na dga'  ba rten 
      cin 'brel bar  'byun ba'i  dfios  po thams cad la byis pa rnams 
      kyis don dam par skye  ba la sogs par sgro 'dogs pa  gan  yin pa 
      de  Aid tshad mas gnod pa'i phyir kun brtags pa'i bdag  fiid yin
 te /  sear ji skad du  Wad pa yin no // de  lta ma yin na ni phyi 
      rol gyi don  yan kun brtags pa'i no  bo  nid kyis  stop pa'i phyir 
      don dam par yod pa  Aid du ci'i phyir mi  bzun / ci ste  del) 
      tshad mas gnod pa'i phyir don dam par yod pa  Aid du mi 
(25a) N has // (28) P C N have med pa (31) C om. 
(26) C has rtog (29) D C om. 
(27) D C have de'i (30) D C have pa'o 
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*D287b  
gzun na ni gal  te de lta na skye ba la sogs pa  yati tshad mas* 
      gnod pa'i phyir de  bin du  gzun bar mi bya'o // 
      gal  te skye ba la sogs pa grags pa yin pa'i phyir tshad mas 
      gnod par bya ba mi nus so  ze na ma yin  te / don dam par ni 
      ma yin gyi / kun rdzob  tu grags pa'i phyir ji ltar  sear
 dpyad(32) pa  bin no // 
      bcom  ldan 'das kyis  kyan / (33)  &los rnams skye ba kun rbzob 
 tu // dam pa'i don du ran  b2in med // ran  bzin med la 'khrul 
P332a pa  gall // de ni  yan dag kun rdzob 'dod  §(34) ces (P)  gsuns so 
      // de  lta ma yin na phyi rol gyi don  yan grags pa'i tshad mas
**N318a gnod par mi 'gyur ro //** de lta bas na tshad mas grags pa'i 
      grags pa  gall yin  pa(35) de kho na rigs pa yin gyi /  gian ni ma 
     yin no // 
      de bas na bcom  ldan 'das kyis 'phags pa  dgohs  pa.  lies par 
 'grel ba la sogs pa las / no bo  riid rnam pa gsum  ni  nas chos 
      chos thams cad no bo  riid med pa rnam pa  gsum las  dgons 
      nas  no bo  riid rnam pa gsum mo  ies bstan pa  gall yin pa de 
      dan  yan mi 'gal ba  riid de / 'dir  yan  no bo  riid gsum rnam par
 b2ag(36) pa  'ga1(37) ba med pa'i phyir ro // 'di ltar ma brtags 
      par grags pa  dfios  po rnams kyi  rten(38)  cin 'brel bar 'byun 
     ba'i no bo  riid  gall yin pa de ni  gian gyi  dban gi  no bo  riid de 
      / kun rdzob  tu sgyu ma la sogs pa  bin du rkyen gyi  dban gis
     skye bas no bo  riid med pa'i phyir skye ba  no bo  riid med pa
 yin  no  // 
 0C285a de la don dam par skye ba la sogs pa'i no bor sgro 'dogs °pa 
 gall yin pa de ni kun brtags pa'i no bo  riid de / de  yail tshad 
      mas  ji ltar rnam par brtags pa  bin  no bo  riid ma grub pa'i 
     phyir mtshan  riid no bo  riid med pa yin no  1(39)  Oan gyi 
 dban la  ji skad  Wad pa'i kun brtags pa'i no bo  riid kyis  stop 
(32) D C have spyad (35) D C have pas (38) D C have byed 
(33) P N om. (36) D C have  eag (39) C has  / 
(34) P D N have / (37) P C have bgal 
 -  76  -
An Annotated Translation of  KamalAla's  SarvadharmanThsvabhavasiddhi Part IV. 
      pa  gati yin pa de ni  yons su grub pa'i no bo  flid de / de ni
      tshad mas  yan  dag par grub pa  fiid du  rtag  to grub pa'i phyir 
      ro // de  yan chos thams cad la khyab par byed pa  riid kyis 
      spyi'i mtshan  fiid kyis yin pa'i phyir don dam pa no bo riid 
P332b med pa yin (P) pas 'dir  yan thams cad  mi(40) 'gal ba kho 
       na'o// 
      skye ba dan 'gag pa la sogs pa la  ninon par  ien pa'i gdul 
 bya(41) la  chad(42) par  lta ba  yons su span ba'i phyir bcom 
 ldan 'das kyis 'phags pa dgohs pa hes par  'grel ba la sogs pa 
*D288a las* rnam par  §es pa la sogs pa yod pa  fiid du  bstan(43) pa  gat 
**N318b yin pa de  yan don** dam par ma yin no  2es bya bar  gzun bar 
      bya ste / 
      'phags pa chos yah dag par  sdud  pa  las /  ji skad du rigs kyi 
      bu 'jig rten gnas pa ni skye ba  daft 'gag pa la  ninon par  &n pa 
      yin  to / de la de  bin  g§egs pa thugs rje  Chen po can gyis 'jig
      rten gyi  skrag(44) pa'i gnas  yons su span ba'i phyir tha  shad
      kyi  dban gis skye  ba(45) 'gag go  2es  gsuns par zad kyi / 'di la 
      chos  'go'  yan skye ba med do  &s  gsuns pa  lta bu'o // de  lta
      bas na  lun las  kyan / chos thams cad don dam par no bo
 riid(46) med do  2es bya bar grub  po // des na  dims  po dag la 
      don dam  par(47) skye ba la sogs par  ninon par  zen pa ni phyin
      ci log yin la / de las bzlog pa  ninon par ma  ien pa ni phyin ci 
      ma log pa  ies bya ba 'di rnam par  Dios so // 
 [II. 2. A.  1.  2.] 
      thog ma med srid par  'byuti ba'i  dims  po  ninon par  ien 
      pa'i gdon gyis brlams pa kha cig gis kun rdzob dan don dam
      pa'i mtshan  fiid phyin ci ma log par bstan pa'i phyir 'di skad 
      du / 
 gan la bcom  daft blo yis  g2an //  bstsa1(48) na de'i blo mi  'byun 
(40) P N have ma (43) D has brtan (46) D C have med don 
(41) P N have ba (44) P N have bkag (47) P N have pa 
(42) D C have khyad (45) P N have bo (48) D C have btsal 
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 ba // bum chu sogs  biin kun rdzob  to  //  (49) yod de don dam 
      yod  gian no //  2es  bgad pa  gall yin pa de phyin ci ma log par 
      ston par nus pa ma yin  te / 'di ltar  g2an dag gis bum pa la 
P333a sogs pa yan lag (P)° can  riid du kun brtags pa rnams kun 
°C285b 
rdzob pa  riid du bsgrub  pa'i phyir  bgad pa  gan yin pa gal  te 
      bum pa la sogs pa  gall yin pa de dag don dam par yod na ci'i
      phyir de dag bcom  na(50)  de'i blo mi  yes bya ba de ni
 ma(51)  nes pa yin no // 'di  ltar bcag na  2es bya ba  zig na  yes 
      bya ba'i don yin par brjod par 'dod na ni de'i tshe de  riid ma 
      yin pa  riid kyi phyir de dag la de  lta bu'i blo mi  'byun bar zad
**N319
a kyi / brdzun pa'i phyir ni ma yin no **  2es bya bar  yan srid 
      do// 
      'on  te cha  as su  bgig na  ies bya ba'i don yin na ni de'i tshe 
      yan lag  ldan pa  iig yin pa  daft / yan lag can  zig yin  pa'i phyir 
      de  lta bu'i blo mi  'byun no  2es bya bar  yan dogs so // blos 
 g2an  bsal  52) na  ies pa de  yan ha can khyab ches  pa'i phyir 
      mtshan  riid ma yin pa  riid de /  ji ste bum pa la sogs pa blos 
*D288b rnam par  giigs(53) na / cha  as kyis no  bo  riid don* dam pa pa 
 nes pa mi  zin pa  ltar rdul phra rab dag dan rnam par  ges pa 
 yan de dan 'dra  has de dag  kyan kun rdzob  riid du  thal bar 
      'gyur ro (54)  ji  ltar rdul phra rab rnams lus can yin  pa'i gdon
      mi za bar phyogs  cha(55) tha dad par khas  blare dgos so // de 
 lta ma yin na  gar dan  byan la sogs  pa'i phyogs cha tha dad 
      par gnas med  pa'i phyir ri la sogs  pa(56) bsags par mi 'gyur ro 
      // de  lta  has na bsags  pa'i no bo  riid kyi phyir phyogs cha tha
      dad pas tha dad pa 'di dag cha  as  gsa1(56a)  ba byas na bum pa 
      la sogs pa  b2in du no  bo  riid  nes par mi zin  pa'i phyir kun
P333b rdzob pa kho (P) nar 'gyur ro // 
(49) C has / (53) D C have  b.tigs (56a) All has bsal but 
(50)  P N have pa (54) C has / reform it to gsal 
(51) C has yin (55)  P N om. 
(52) C has bstsal (56) D om. 
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 [II. 2. A. 2.] 
      rnam par ges pa  yan gdon mi za bar rnam pa  daft bcas pa  riid 
      du khas  blafi(57) dgos  te  /  ges pa ni thams cad du rtog pa'i no
 bo(58)  riid du  mtshuns pa'i phyir rnam pa med pa yin  yan yul 
       'dzin par  (59..  rnam par  giag.•*59) pa so sor  nes pa  mi run ba'i
     phyir ro // 
 [II  .  2.  A. 3.] 
      de'i phyir phyi rol gyi don  biin du  ges pa sna tshogs kyi  no bo 
 riid yin pa'i phyir sna tshogs kyi rnam pa re re nas  btsal(60) 
 yan  no bo  riid  'go'  yan mi zin pa'i phyir kun rdzob pa  'lid du 
      'gyur ro // de  lta na ni kun rdzob pa'i mtshan  riid 'dis  dfios  po
      thams cad  gsal  ba kho nar kun rdzob kyi no bor  bsgrub(61)
      pa'i phyir kho  bo cag gi  lta  ba kho na  g2un btsugs par 'gyur 
**N319b  te / de skad du  phags**  pa  (62•••lah  kar•••62)gs'egs mdo las 
°C286a / (63) blo yis °rnam par  g2igs(64) rnams kyi //  no  bo  riid ni  nes 
     mi zin // de phyir de dag  brjod med  dan // no  bo  riid ni  nes 
      par bstan //  ies(65)  gsuns so // 
 [H.  2.  B.  ]  [II.  2. B. 1.] 
 g2an dag na re don bya  ba byed nus pa'i don de ni don dam 
      par yod kyi /  g2an du ni kun rdzob  to yod pa'o  2es zer  te / de 
      'dir gal  te  yan dag pa'i kun rdzob la brten nas byis pa rnams
 gzufi(66) ba'i don dam par yod pa'i mtshan  nid du brjod na ni 
      de'i tshe 'di rigs pa yin no // de  nid kyi phyir de las ji  lta ba de
 ltar yod du zad mod ces  Wad do // 
 [II.  2. B. 2. ] 
      'on  te gcig kho nar don dam par yod pa'i mtshan  riid yin no  ie 
      na /  de'i tshe don dam par  &los  po thams cad kyi don bya  ba(67)
(57) D C have  blahs (61) P N have bsgrubs (65) P N have ces 
(58) P om. (62) P has lahkar (66) P N have bzuh 
(59) P N have  b.6ag (63) D has // (67) P N have bar 
(60) D has brtsal (64) P N have  bZigs 
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      byed pa  fiid ma grub pa'i phyir  ji  ltar  sear dpyad  Win no // de'i 
P334a phyir mtshan  nid mi srid pa can yin no //  g2an dag na re (P)  ges 
      pa la  gzun ba dan 'dzin pa'i rnam pas  ston pa  nid ni de kho na 
      yin no //  gfiis  po ni kun rdzob kyi bden pa'o  2es zer  te / 'di  ltar
      gal  te med pa'i  no bo  ston pa  nid brjod par 'dod  na  ni /(68)de 
 med  pa  ni  de  kho  na  fiid  yin  no  // 
       [II. 2. B. 2. 1.] 
*D289a 'on  te ma yin *  pa'i no bo  hid yin na de'i tshe  gnis su  snail ba las 
      (69) ma gtogs pa  ges pa'i  no bo  g2an tshad mas ma grub pa'i
      phyir  /(70) 'di ni de kho na  Aid ston par nus pa ma yin no // 
       [II. 2. B.  2.  2.] 
      ci ste gal  te rnam  par  ges pa  gins su med pa'i mtshan  hid don 
      dam par yod pa ma yin na / de'i tshe  gills su  snail ba'i rgyu ci 
 ig yin par 'gyur  sham du sems na / de ni rigs pa ma yin  te / de 
 daft der lhan cig 'brel  par(71) ma grub pa'i phyir ro //  gnus dan 
      gnis su med pa ni lhan cig de'i bdag  fiid kyis 'brel pa  yaii med de 
      / bden pa dan bden pa ma yin pa dag ni phan tshun spans te
      gnas pa'i mtshan  nid kyis 'gal ba'i phyir ro // 
       [II. 2. B. 2. 3.] 
      de las  byun ba'i mtshan  riid  kyan ** ma yin  te / bden pa ma yin 
      pa  ni(72)  gan las  kyan  'byun bar mi srid pa'i phyir dper na ri  bon 
      gi rva lta bu'o // de  lta ma yin na 'di  gian gyi  dban gi  no bo kho 
      nar 'gyur gyi / kun brtags pa ni ma yin no // de  fiid kyi phyir 
      rnam par  ges pa dan 'brel ba med na ri  bon gi rva  bin  te snail 
      bar mi 'gyur ro //  g2an  yan gal  te  griis  po ma gtogs pa rnam par 
 ges pa'i ran  bin  g2an  zig yin gyi  7(73) gnis  po ni ma yin pa  fiid 
P334b yin na ni de'i tshe  gnis  po bdag  nid  snap bar mi (P) 'gyur  te /  ges 
(68) D C om. (70) D C om. (73) D  C  om. 
(69) P N have  la  instead (71)  D  C have pa 
 of las  (72)  P  N  om. 
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      pa'i ran gi no bo ma yin pa'i phyir ro // rnam par  Aes pa ran gi
°C286b  no  bo ni 'di kho na yin  te /  gan 0 bdag  hid  gsal bar bya ba'i 
      phyir gsal ba  g2an la mi  ltos(74) la / gsal bar ma byas par  yan mi 
      'dug ste / nam  mkha'i(75)  nos dan mar me'i  shin po'i 'od  bin no 
      //  griis  po  yan de  dan 'dra bas 'di  §es pa'i no bo ma yin par mi
      rigs so //  ghis  po  §es pa'i no bor gyur pa de  yan brdzun pa yin  na
      ni  ges pa  hid brdzun pa yin no  2es  gsal rab  to-smras par 'gyur 
      ro// 
 [II.  2.  B.  2.  4.] 
 g2an  yan  ges pa  griis su med pa'i no bo bden  2es bya  ba  gan yin 
      pa de  yan re  zig rtag pa'i no  bo  hid du rigs pa yin  te /  sear rtag
      pa'i  &los  po rgyas par  bsa1(76)  ba'i phyir ro // rtag pa ni khyad 
      par du byar med pa'i phyir rnal 'byor goms pa  la sogs pas cull 
      zad  kyan mi byed  las thar pa don du  grier  ba rnams kyis 'bad pa 
      don med par 'gyur ro // 
 [II.  2. B. 2. 5.] 
      don dam par ni mi rtag par  yan rigs pa ma yin  te / de rgyu  dab 
      bcas pa  daft rgyu med par skye  ba  bkag pa'i phyir  la / ma skyes 
 pa(77) ni mi rtag  par  (78) yin par rigs pa ma yin pas so // 
       [II. 2. B. 2. 6.] 
*D289b  dhos po'i no bo  g2an  yan yod * pa ma yin  te / 
       [II. 2. B.  2.  7.] 
**N320b des na  no  bo  hid med pa  hid kyis  dlios  po thams cad la ** 
 khyab  pa'i phyir  daft  /(79) tshad mas grub pa'i phyir don dam 
      par rigs so // de  hid kyi phyir bcom  ldan 'das kyis  chos kun 
      rtag  to no  bo  hid  kyis  stop  //  rgyal ba'i sras rnams  Mos  po rnam 
(74) P N have bltos (76) P N have gsal (78) D C have pa 
(75) N has kha'i (77) D C have par (79) D C om. 
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      par 'byed // srid pa thams cad rnam pa kun  tu  store //  ni  tshe(80) 
 stop pa mu stegs can rnams kyi  //(81)  ies  gsuns so // 
      [II.  3.]  [II.  3.  1.] 
P335a de  lta na  non  mons pa  daft  ges (P) bya'i sgrib pa span bar 'dod 
      pa  rtog(82) pa dan  ldan pas chos thams cad no bo  Aid med pa'i 
      lam 'di kho na bsgom par bya ste /  sgrib(83) pa'i rtsa ba ni phyin 
      ci log yin pa'i phyir la / phyin ci log thams cad dan 'gal ba'i 
      rnam pa can chos thams cad no bo  nid med pa la goms pa 'dis 
 kyan(84)  duos  po la sogs pa phyin ci log  spoil bas rtsa ba bcad 
      pa'i phyir sgrib pa thams cad  spoil bar 'gyur ba  ilid do // 
      de skad du  'phags  pa bden pa  gills bstan pa las  kyan / 'jam dpal 
 ji  ltar na  non  mons pa  (85—yons  Su-85)  es  par  'gyur  /  'jam dpal 
      gyis smras pa / don dam pa  in  tu ma skyes  gin ma  byun ba'i 
 duos  po dag la kun rdzob  tu yod pa ma yin pa las phyin ci log 
      de yod de ma yin pa las phyin ci log pa de las kun  tu rtog pa dan
      rnam par rtog pa  'byufi no // kun  tu rtog pa  daft rnam par rtogs 
      pa de las tshul  binma yin pa yid la byed pa  'byun  no // tshul 
 binma yin pa'i yid la byed pa de las bdag  tu sgro 'dogs pa 
°C287a  'byuli no // bdag  tu sgro 'dogs  O pa las lta ba kun nas  'daft  no // 
 lta ba kun nas  ldafi ba de las  non  mons pa rnams  'byun no // 
      lha'i bu  gan dag gis chos thams cad don dam par  in  tu ma
      skyes pa  dan /(86) ma  byun ba'i  dfios por  mthon ba de ni don
      dam par phyin ci ma log pa yin no //  gan  iig gis don dam par 
**N321a phyin ci ma log pa de ni kun  tu mi  rtog(87) rnam par mi ** rtog 
      go  /(88)  gan kun  tu mi rtog rnam par  mi rtog pa de ni tshul  bin
P335b du  tugs pa yin no //  gan (P) tshul  bindu  tugs pa de ni bdag  tu 
      sgro 'dogs par mi 'gyur ro //  gan bdag  tu sgro 'dogs par mi 'gyur
      ba de la ni  lta ba kun nas  Wan bar mi 'gyur  to / don dam par 
      mya nan las 'das par lta ba kun nas  ldan ba'i bar du  yan  mi 
 (80)  P N have tse  (83)  P  N  have  srid  (86)  D  Corn. 
(81) P N om. (84) P N have / (87) P N have pa 
(82) D C have rtogs (85) N has yohsu (88) P C N have / 
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      'gyur ro // skye ba med pa la gnas pa'i de  ilid kyi  non  mons pa 
 in  tu rnam par gdul bar  lta ste / 'di  non  mons pa 'dul ba  ies 
      bya'o  // bu  gan gi tshe  non  mons  pa(89)  snail ba med par ges 
*D290a pas don dam par  in  tu  store pa  daft / mtshan ma med pa  /(90) * 
 in  tu  dfios po med par rab  tu  ges pa de'i tshe  (91) lha'i bu  non 
 mons pa rnams  (92..  yons  su.•  '92)  §es pa yin no // bu 'di  lta 
      ste dper  na(93)  gan sbrul gyi rigs 'don pa des ni sbrul de'i dug ii
      bar byed do // lha'i bu de  bZin du  gall  iig  non  mons pa rnams 
      kyi rigs 'don pa de'i  non  mons pa rnams rab  tu  Zi bar 'gyur ro // 
 lha'i bus smras pa / 'jam dpal  non  moils pa rnams kyi rigs  gan 
      yin / 'jam dpal gyis smras pa / bu chos thams cad kyi  dnos 
 po  in  tu ma skyes  gin ma  byun ba dag la (94) kun  tu rtog pa  gan 
      yin pa 'di ni  non  mons pa rnams kyi rigs yin no  2es rgyas par
 gsuns so //  dims  po la sogs  pa(95) phyin ci log pas  kyan phyin ci 
      log thams cad la khyab pa'i phyir  (96...spans  na...96) phyin ci log
      thams cad spans pas  ges  byaI sgrib pa  yan 'dis legs par  spoil bar
      'gyur  to sgrib pa ni phyin ci log gi mtshan  nid yin  pa'i phyir ro 
      //  ges  bya'i sgrib pa spans na gags byed pa med  pa'i phyir sbrin
      la sogs  pa'i sgrib pa  daft bral ba'i nam mkha' la  ni 'od zer 
P336a  bin du (97) thams cad (P) thog pa med  pa'i  ges ** pa'i  snail ba 
**N321b
j       'ug  ste / 'di ltar rnam par par  ges pa ni  diios po'i ran gi no bo 
      gsal ba'i  no bo yin la  /(98) de  yan  fie ba'i phyir ro // gags byed pa
      yod na ni  dnos  po gsal bar mi 'gyur ba  iig  na / gags byed pa 
      med pa yin na go mthu'i khyad par bsam gyis mi khyab pa
 brfies  pa'i phyir ci'i phyir  &los  po thams cad ji  lta ba  bin du 
°C287b gsal bar mi 'gyur / de'i phyir  O  dnos  po thams cad ji lta ba bzin 
       du kun rdzob  dab  (99) don dam  pa'i no bor  otho...yons  su...100) 
      mkhyen pa'i phyir thams cad mkhyen pa  Aid thob bo // de'i 
(89) D C have  dah (94) P N has / (98) D C om. 
(90) D  has  // (95) D C  have  pas (99) P N have / 
(91) P N have / (96) P N om. C has spans (100) N has  yohsu 
(92) N has  yohsu nas 
(93) P has /, N has // (97) P N have / 
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      phyir sgrib pa span bar bya ba la lam 'di kho na dam pa yin 
     no// 
 [II.  3.2.] 
      de  lta bas na thams cad mkhen pa'i go  'phan thob par 'dod pas 
 stop pa  hid kyi lam 'di kho na thabs  dari  ldan pa'i  ges rab kyis 
 bsten(101) par bya'o // 'ba'  2ig gis ni ma yin  te / thabs med pa'i 
 ges rab 'ba'  2ig gis  bsten(102) na  nan thos  bin du 'gog pa  ninon 
      sum du byas pa'i phyir mya  nan las 'das par  lhun la / thabs tsam 
 bsten(103) pas  kyan phyin ci log  to gyur pa'i phyir 'khor bar lhun 
      no // de'i phyir  ges rab kyi stobs kyis 'khor ba la mi gnas pa'i 
      phyir dan  / thabs kyi stobs kyis mya nan las 'das par mi 'jug 
      pa'i phyir  byan chub sems dpa' rnams kyi lam thabs  daft  ges rab 
      kyi  no bo  ni(104) mi gnas pa'i mya nan las 'das pa thob pa'i rgyu
 yin  no// 
*D290b de skad du  'phags  pa ga ya  go(105) ri las  kyan/ * lam  gan dag 
 -clan ldan na  byan chub sems dpa'  mains myur du bla na med 
P336b pa  yan dag par rdzogs pa'i (P)  byan chub  mnon par rdzogs par 
 'tshan rgya bar 'gyur ba  byan chub sems dpa' rnams kyi lam 
      mdor bstan pa  griis  po 'di dag ste /  gliis  gah  2e na /(106) 'di  lta 
      ste /  ges rab dan thabs so  2es  gsuns  so // 
**N322a  'phags pa dri ma med par grags  pas(107)** bstan pa las  kyan 
      /thabs dan  bral ba'i  ges rab  ni  byan chub sems  dpa'  rnams kyi 
      'chin ba'o //  ges rab dan bral ba'i thabs  kyan 'chin ba'o //  ges rab
      dan bcas pa'i thabs ni thar  ba'o(1°8) // thabs  dan bcas pa'i  §esrab
 kyan thar ba'o  2es gsugs so // de'i phyir  byan chub kyi sems sems 
      can thams cad la  shin  rje chen  po  Rion du 'gro ba can bskyed de 
      / thams cad mkhyen pa'i go  'phan thob par bya ba'i phyir  ges 
      rab  daft thabs  te / sbyin pa la sogs pa bsod nams kyi tshogs kyi
      mtshan  hid thams cad la goms par bya'o // de  ltar na  byan chub 
 (um  D  C  have  brten  (104)  D  C  om.  (107)  D  C  have  par 
(102) D C have brten (105) D C have mgo (108) D has pa'o 
(103) D C have brten (106) D C  om. 
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      sems dpa' sgro 'dogs pa dan (109) skur pa 'debs pa'i mtha' spans 
      nas dbu ma'i lam la  tugs pa yin  te /  ges rab kyi  duos  po thams 
      cad kyi ran  bzin  ji  lta ba  bin yons su  ges pa'i phyir sgro 'dogs 
      pa'i mthar  yah mi  lhun la / thabs bstan pas ni kun  (110)  tu sbyin 
      pa la sogs pa bsod  nams thams cad la skur pa mi 'debs pa'i 
      phyir skur pa'i mthar  yan  mi  lhun  no //  lhags pas  ham thag pas 
      me  Min du phyin ci log gi  lhags pa bsal ba'i phyir  stop pa
P337a  hid bsten  (111) par bya ba 'ba'  iig  tu zad kyi /  ninon sum du (P) 
      byed pa ni ma yin  te /  ji skad du chos bcu  pa'i mdo las / 'di  lta
 °C288a ste dper na / skyes bu  ±ig me la bkur sti  O byed par gyur la 
 /(112) me  de  la gus par byed / bla mar byed / mgu bar byed /(113) 
      mchod par byed / legs par bkur sti byed  kyali /(114) de 'di  sham 
      du bdag gis me 'di la gus par byas  / bla mar byas / mgu bar 
      byas / mchod par byas / bkur sti byas pa lag pa  gfiis kyis 'di 
 gzun bar bya'o  sham du mi sems so // de ci'i phyir  ±e na / de'i 
**N322b  gii las bdag gi lus kyi sdug  bsnal  dan  / sems ** kyi yid mi bde 
      bar 'gyur du 'on no  sham mo // de  bin du  byan chub sems dpa'
 yan mya  fian  las(115) 'das pa la sems pa dan / mya  nan las 'das 
      pa la  gzol ba  dari /  mya  flan las 'das pa la 'bab pa  dad / mya 
 tian las 'das pa la bab pa yin  yan / mya nan las 'das pa 
*D291a  mhon * sum du  mi byed do // de ci'i phyir  2e na / bdag 'di'i  gii 
      las  byan chub las  ldog par 'gyur du 'on no  sham mo// 
      thabs  daft  ges rab dag rgyas par ni / blo gros mi  zad  pas bstan 
      pa la sogs pa las  nes par  gzun bar bya'o // mdor na  byan chub 
P337b sems dpa'i thabs ni  gan /  ges rab kyis (P) chos thams cad ran 
      bzin med pa  riid du rtogs par byas nas sgyu ma la sogs pa  bin
      du phyin ci ma log pa  'lid  snip  rje  chen po  daft  /  ston pa  hid kho 
      na yod pa'i sems can la lta bas sbyin pa la sogs pa bsod nams 
      kyi tshogs thams cad la  brten(116) pa 'di kho na yin no // des na 
      de  bin  ggegs pa'i  ions spyod chen po  zili dan  / 'khor dan / 
 (109)  P  N  have  /  (112)  P  N  om.  (115)  P  N  om. 
(110) D C N have rdzob (113) D C om. (116) P N have bsten 
 (111)  D  C  have  brten  (114)  D  C  om. 
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 ft***Iiff5tEMA469-'6--1 
      gzugs kyi sku la sogs pa  ninon  par(117) mtho ba phun sum 
      tshogs pa la sogs pa thams cad 'thob na 'khor ba  ji srid par 'gro 
      ba ma lus pa phan pa dan / bde ba'i rnam pa thams cad bsgru 
      ba  chi gnas pas rtog pa  dan  ldan pas sans rgyas bcom  ldan 'das 
      la dan ba  rie bar bskyed nas / de'i yon tan  rie bar  yons su grub 
      par bya ba'i phyir 'bad par bya'o// 
 [II.  41 
      de  ltar bdag gis dbu ma'i lam // rab  to  gsal byas bsod nams gan 
      // thob pa de yis 'gro ba  gan // dbu ma'i lam 'di thob par  gog / 
      chu yis mtsho  ltar yon tan mi  noms  in // phrag dog la sogs dri 
      ma  spans(118) mkhas rnams //  nail pa rab dga' chu  las(119) 'o ma 
P338a  Win // rnam par phye nas legs par  bad rnams (P) len // de  lta 
**N323a ** bas na mkhas rnams kyis // 'dres pa las ni legs  bgad pa'i // 
 snip  po skyon med kun  blail  zin //  ries  bad dug  Win dor bar 
 bya  // 
      chos thams cad  rah  b6n med pa  nid du grub pa  //(12°) slob dpon 
      ka ma la  sa las mdzod pa rdzogs so // // rgya gar gyi mkhan po 
      si lendra bo dhi dan /  zu chen gi  lo  tsii(121) ba dge  sloe dpal
      brtsegs  raksi tas bsgur  cin  Zug  to gtan la phab  pa'o(122) 
(117) P C have pa (119) P N have la (121) P N have tsatsha 
(118) P N have span (120) D C have / (122) D has pa 
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